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CHAPTER ONE
THE INTRODUCTION TO THE PROBLEM

CHAPTER I
THE INTRODUCTION TO THE PROBLEM
The Christian doctrine of the perseverance of the saints is an
important teaching in the field of Christian theology.

Perseverance is

persistence in a state of grace until it is succeeded by a state of
glory.

Bible believing Christians in the evangelical churches have not

been in complete agreement in their views of this important Christian
tenet.

I.

THE PROMPTING OF RESEARCH

As one who has anticipated serving in the pastorate of the Evangelical United Brethren Church the writer was aware of his need to be
able to guide the people in his parish to an intelligent understanding
of this tenet and lead them in relating this doctrine to practical personal life.

The writer's interest in this Christian teaching was thus

aroused stimulating research in this area.

II.

THE STATEMEJ.\TT OF THE PROBLEM

The problem was to present the Wesleyan-Armi..l'lian and the Calvinistic doctrines of the perseverance of the saints as presented by a
limited number of representative theologians, with a view to determining
their areas of agreement and their differences.

III.

THE JUSTIFICATION OF THE PROBLEM

The process of salvation must be moral and provide the basis for

3
the answer to the question,

11

Is it possible for a person once regener-

ated to be eternally and finally lost forever?"

To this question the

Wesleyan-Arminians answer 11yes 11 while the Calvinists answer 11 no. 11

These

answers are diametrically opposite, therefore both cannot be entirely
true.

Thus research in this area was justified.
IV.

THE LIMITATIONS OF THE PROBLEM

In presenting the

Wesleyan~minian

doctrine of the perseverance

of the saints the writer found that for practical reasons it was necessary to limit the scope of the material to only a segment of that written on the subject.

That the composite view might be somewhat contem-

porary and yet sufficiently established to be somewhat complete he
therefore chose to limit the material to that recorded within the last
century and a half.

He further limited this to include only that pre-

sented by three authors as representative of the Wesleyan-Arminian doctrine.

In setting forth the Calvinistic doctrine of the perseverance

of the saints the writer likewise limited the scope of material to that
of three representative Calvinistic writers who have written within the
last century and a half.

It was not the writer's purpose to trace the

Wesleyan-Arminian and Calvinistic schools of thought back in time and
development to their doctrine of free grace.

He left this as a sugges-

tion to future study and research in this area of theology.
V.

THE BASIC ASSUMPTIONS

The basic assumption has been that the Bible is the inerrant,
infallible word of God and therefore a true standard for judging

4
doctrinal teaching.

It was also assumed that there were differences in

the theological beliefs of

Wesleyan-ArrrdL~ian

and Calvinistic doctrines

of the perseverance of the saints and that both of these systems of
thought made use of the Bible in support of their position.

Therefore

it has been assumed that the discrepancies were not due to the Bible
itself, but to differences in the interpretation of the Bible.

Also it

was assumed that the reader is acquainted with or i f he feels it is necessary to do so, will acquaint himself with the Wesleyan-Arminian and
Calvinistic affinity of the various mentioned church denominations.
VI.

THE METHOD OF PROCEDURE

The writer proceeded first by finding three representative
theologians of the Wesleyan-Arminian persuasion and three representative
theologians of the Calvinistic persuasion vi.ho had written enough on the
doctrine of the perseverance of the saints as to be included in this
study.

Those chosen had lived and written during the last one hundred

and fifty years.

After settling upon six theologians to be the repre-

sentatives in this study, the next step has been to endeavor to collect
all available material authored by these men on the subject, condensing
and arranging the material of each author into a concise presentation
of his reasoning.

The products of this study on the presentation of the

Wesleyan-Arminian doctrine were grouped into chapter two and those of the
Calvinistic study were grouped into chapter three.

In chapter four an

endeavor was made to point out the areas of agreement and the differences
in both sides of interpretation.

Having arrived at some conclusions as a

result of this study these have been stated in chapter five along with

5
brief reasoning as to wQy these conclusions were reached.

CHAPTER TWO

THE WESLEYAN-ARMINIAN DOCTRINE OF THE PERSEVERANCE OF THE SAINTS

CHAPTER II
THE WESLEYAN-ARMINIAN DOCTRINE OF THE PERSEVERANCE OF THE SAINTS
T.he .Arminian school of thought originated in a movement headed
by James Harmensen or Hermanszoon, more commonly known as James

Arminius, who was professor of theology at the University of Leyden in
Holland from 1603 to 1609.

The best form of his teaching was endorsed

by the Wesleys and became the basic doctrine of the Methodist churches
1
and later denominations standing in this tradition.
In this chapter the witer attempted to present the WesleyanArminian position concerning the perseverance of the saints, as stated
by three of its representative theologians of the nineteenth and twen-

tieth centuries:

Thomas N. Ralston, Daniel Steele, and Harry E. Jessop.

Then an attempt was made to summarize the doctrine as stated by these
men.
I.

THE VIEW OF THOMAS N. RALSTON

The first of these witers, Thomas Neeley Ralston, born in 1806
in Bourbon County, Kentucky, was educated at Georget-own College, Georgetow.n, Kentucky.

He was a member of the Methodist Episcopal. Church from

1827-1845 and after 1845 of the Methodist Episcopal Church South. He
was an editor of the Methodist Monthly.

He received a Doctor of Divini-

ty degree from Wesleyan University, Florence, Kentucky, in

1857. From

lHarry E. Jessop, ~Burning Question 2£ Final Perseverance
(Winona Lake, Indiana: Light and Life Press, el942), P• 16.

8

1843-1847 he was president of the Methodist female collegiate high
school in Lexington, Kentuck;r.

1

He was held in honor by the Methodist

Episcopal Church as a recognized theologian and thus served in the Wesleyan-Jirminian tradition of the church.
Before Ralston defined his position on perseverance of the saints
he explained what he meant by the term saints.
By the saints, I understand those who are holy or righteous in the
judgment of God himself; those who are endued with the faith that
purified the heart - that produces a good conscience; those who are
grafted into the good olive-tree, the spiritual invisible church;
those who are branches of the true vine, of whom Christ says, 'I am
the vine, ye are the branches;' those who so effectually know
Christ, as by that knowledge to have escaped the pollutions of the
world; those who see the light of the glory of God in the face of
Jesus Christ, and who have been made partakers of the Holy Ghost, of
the witness and the fruits of the Spirit; those who live by faith
in the Son of God; those who are sanctified by the blood of the
covenant.2
Those to whom all or any of these characters belong, Ralston considered
to be saints)
Ralston's method of treating the subject of the perseverance of
the saints was to expound the above statement part by part and to show
that from every point of this composite perspective the evidence was the
;

same, namely, that a saint can fall totally so as to perish everlastingly.
The possibility that a saint may fall into sin, Ralston felt, was

1

AJ?Rleton' s 1clopedi:a of American Biographz (New York: D. Appleton and Company, 188 ), V, p. Ib4.
2'l'homas N. Ralston, Elements
ford, 1874), p. 444.

2£ Divinity: (Nashville: A. H. Red-

9
generally granted. So he asked the question,
fall from God as to perish everlastingly?"

l

11

can a:rry of the saints so

.

Ralston's basic premise

was that a saint could fall totally and he endeavored to prove this in
the discussion of the characteristics of saints, used in his definition,
as these were related to Scripture pertinent to answering the above in.
2
qu:z.ry.

In answer to his own question Ralston declared that one who

is

holy or righteous in the judgment of Goo himself might nevertheless so
fall from God as to perish everlastingly.

This he affirmed on the basis

of what he found in the verse and context of Ezekiel 18:24:

"For thus

saith the Lord, When the righteous turneth away from his righteousness,
and committeth iniquity;

in his trespass that he hath trespassed, and
in his sin that he hath sinned, in them shall he die. tt 3 He held that
this was to be understood as eternal death and quoted the twenty-sixth
verse of that same chapter, inserting his own comments as follows:
"When a righteous man turneth away from his righteousness and cormnitteth!.
iniquity, and dieth in them;

(here is temporal death;) for his iniquity that he hath done he shall die (here is death eterna1)." 4 Ralston
felt that the whole scope of the seventeenth chapter appears further to
prove that 11 the soul that sinneth, it shall die" (verse 4). He quoted
Ezekiel 23:13 and inserted a comment which meant that the righteous one

1

~,p.

4,44.

2
Ibid.
3Ibid.,

P• 445.
4Ibid.,

P• 445.

10

that trusts in the promise that he shall live as absolute and unconditional and proceeds to commit sin, shall surely die for it. Upon
quoting verse 18, he asserted that one who is holy and righteous in the
judgment of God himself

may

yet so fall as to perish everlastingly.

Ralston saw no inconsistency between the prophet's declaration of the
judgment of God against the man who falls from righteousness, as applying generally 1 and the covenant spoken of in the $9th Psalm, which he
felt applied to David and his seed only, for this was also conditional
as understood by Ralston from the context as stated in verses 38 and 39.
Ralston also affirmed that there is no contradiction between the passages in Ezekiel and the one in the 31st chapter of Jeremiah which he
quoted with interjected comment as follows:
At the same time, saith the Lord, I will be the God of all the families of Israel, and they shall be my people. Thus saith the Lord,
'lhe people which were left of the sword found grace in the wilderness; even Israel, when I caused him to rest. The Lord hath appeared of old unto me, (saith the prophet, speaking in the person of
Israel,) saying, I have loved thee with an everlasting love; therefore with loving kindness have I drawn thee. Again I will build
thee, and thou shalt be built, 0 virgin of Israel. Jeremiah 31:1-4. 1
lialston observed that the fallacy common to most writers is that
they perpetually beg the question by applying to particular persons assertions, or prophecies, which relate only to the church in general or
to the Jewish Church or nation as distinguished from all other people.
To anyone's contention that it was particularly revealed to him that God
loved him with an everlasting love, Ralston answered that this proved
only that that one in particular shall persevere and did not effect the

1

lbid., P• 446.

11
general question, whether others shall or shall not.l
In addition, he insisted, one who is endued with the faith that

purifies the heart and produces a good conscience may nevertheless so
fall from God as to perish everlastingly, for such is affirmed in I Timothy and the Gospel of John.
a good conscience;

"War a good warfare;

holding faith, and

which some having put away, concerning faith have

made shipwreck" (I Timothy 1:18 1 19 ). 2 Ralston asserted that the faith
that these men once had was of such a nature that it purified their
hearts and produced a good conscience.

These could not have put away

faith and a good conscience if they had not once had them.

Also that

they 11 made shipwreck" of faith, he felt, implied total loss, as he believed a vessel once wrecked could not be recovered.

Ralston based his

statement, that one of these, Alexander, was irrecoverably lost, on the
passage from II Timothy 4:14, which he quoted as follows:
(he says) did me mch evil:
works. n3

"Alexander

the Lord shall reward him according to his

On the basis of ~e above argument he reaffirmed that one who

is endued with the faith that purifies the heart and produces a good
conscience, may nevertheless so fall from God as to perish everlastingly.4
In reconciling this with the words of our Lord, "He that believeth shall be saved,"

Ralston said that those who argue that 11 he that

believes" at this moment "shall" certainly and inevitably "be saved11

1~.,

P•

446.

2Ibid.,

P•

447.

3Ibid.

-

4Ibid.

12
would of necessity, to be consistent, have to take the position on the
other part of the sentence that nhe" who does "not believe" at this moment "shall" certainly and inevitably "be damned."

That this is falli-

ble is readily seen, therefore Ralston contended that the pronounced end
result was dependent upon the person's continuance in the present state
as defined and he implied that this might be changed. 1

In referring to Christ's words

in John

3:36, "He that believeth

hath everlasting life," and ttHe that believeth on him that sent me, hath
everlasting life, and shall not come into condemnation;

but is passed

from death unto life" (John 3:24), 2 .tl.alston commented that the love of
God is everlasting life, in substance the life of heaven.
believes loves God, and therefore

11

hath everlasting life."

everyone that believes "is passed from death, 11
"unto life.•

Everyone that
Therefore

that is spiritual death,

If he endures in the faith unto the end he "shall not come

into condemnation,"

according to our Lord's own words "he that endureth

unto the end shall be saved";

and, ttVerily, I say unto you, If a man

keep ntV saying, he shall never see death." (John 8:51).3

John 3:36 and

3:24, Ralston insisted, must be understood in the light of the use of
the present tense verbs and be harmonized with the above quoted passage
from John 8:51.4
That those grafted into the good olive tree, the spiritual invis-

1 Ibid., P•
2Ibid.

-

447.

13
ible church, may nevertheless so fall from God as to perish everlastingly was affirmed on the basis of the following verses:
Some of the branches are broken off 1 and thou are grafted in among
them, and with them partakest of the root and fatness of the olivetree. Be not highminded, but fear; if God spared not the natural
branches, take heed lest he spare not thee. Behold the goodness
and severity of God1 On them which fell, severity; but toward thee
goodness, i f thou continue in iis goodness; otherwise thou shall be
cut off (Romans 11:17 1 2Q-22).
Ralston made four observations concerning the above passage:

first,

that the persons spoken of were actually grafted into the olive tree;
second, the fact that this olive tree is the invisible church consisting
of holy believers is supported by verse sixteen of this text which is
quoted as follows:

"If the first-fruit be holy, the lump is holy;

i f the root be holy, so are the branches,"

and

and further supported by'

verses 19 and 20 which state that "Because of unbelief, they were broken
off, and thou standest by faith"; 2

third, that these believers were

still liable to be cut off from the invisible church into which they
were then grafted;

and fourth, that those who were so cut off were ever

grafted in again is not even intimated here.

God's gifts and calling

being without repentance, as mentioned in verse 29, he felt, referred to
the Jewish nation only and had to do with their blessings and privileges
as a nation.

This, he felt, did not make God to appear changeable for

he always loveth "righteousness and hateth iniquity, 11

therefore he par-

dons all that repent and believe the Gospel and also "rewardeth every
man according to his works."3
1 lbid., P• 448.
2lbid.
3lbid.
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Some may say 11but are not all the promises yea and amen? 11 to
which Ralston replied that the promise is sure when the condition expressed or implied is performed.

He acknowledged, however, that there

is room for dispute as to whether there is any condition, either expressed or implied, in the words of St. Paul:

"I am persuaded that

neither death, nor lite, nor height, nor depth, nor any other creature,
shall be able to separate us from the love of God, which is in Christ
Jesus our Lord" (Romans 8:38,39). 1 But what Ralston believed was that
the reference cited directly above proves only that the apostle was at
this time fully persuaded of his own individual perseverance.

That

there are individuals today who have the same persuasion, he did not
question but insisted that this does not prove that every believer shall
2
persevere or is fully persuaded that he shall.
That there are those who are branches of the true vine, of whom
Christ says, "I am the vine, ye are the branches,"

that

may

nevertheless

so fall from God as to perish everlastingly Ralston asserted on the authority of our blessed Lord himself:
I am the true vine, and

nw

Father is the husbandman.

Every branch

in me that beareth not fruit, he taketh it away. I am the vine, ye
are the branches. If a man abide not in me, he is cast forth as a

branch, and is withered; and men gather them, and cast them into
the fire, and they are burned (John 15:1-6).3
Ralston made six observations concerning this passage:

one, the individ-

uals spoken of were in Christ and thus branches of the true vine;

1

~., P•

449.

2~.
3

~~d.,

P• 4504

two,
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soma of these branches abide not in Christ, but these the Father takes

away;

three, the branches which abide not are cast forth, that is cast

out from Christ and his Church;

four, after being cast forth they are

withered and unfit for grafting, hence never grafted in again;

five,

they are cast into the fire; and six, the end result is they are burned.
This, Ralston felt, was the strongest declaration that could be uttered
that even those who are now branches in the true vine may yet so fall as
to perish everlastingly.1
In explaining the harmony of the above w.i. th the passage

11

This is

the Father's will, that of all ldlich he hath given me I should lose noth-

ing,112 Ralston pointed to the expression in the next verse, 11 ever,y one
that believeth on him" as synonymous with 11 all that he hath given me"
and contended that the promise that such he "will raise up at the last
day11 to reign with him was conditional upon their believing unto the end.

Ralston held that the promise to live forever in the following verse,

am the living bread;

11 I

if any man eat of this bread, (by faith,) he shall

live forever 11 (John 6:51), 3 is true if one continues to eat of the living
bread by faith.

In the preceding passage the condition is

he said, whereas in the following it is plainly expressed,

m.r

voice, and I know them, and they follow me.

ternal life;

libid., P• 450.

3Ibid.

-

11 My

implied,

sheep hear

And I give unto them e-

and they shall never perish, neither shall any pluck them

out of m.r hand11 (John 10:27-29).4 They are

2Ibid.

o~

m.r

sheep that hear m.r voice
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and follow me in holiness, was the interpretation that he gave, and
quoted "if ye do those things, ye shall never falltl or "none shall
pluck you out of lilY hand. nl

In referring to the passage in John 8:1 1 nHaving loved his own
which were in the world, he loved them unto the end," Aalston believed
"his ownn to mean the apostles to whom he manifested his love unto the
end of his life and does not necessarily mean that he loved them unconditionally unto the end of their lives. 2
~at all those whom the Father hath given him must infallibly

persevere to the end, Ralston stated has been inferred and greatly
stressed from the text, "Holy Father, keep through thine own name those
whom thou hast given me, that they may be one, as we are one" (John 17:
11). 3 This he refuted on the basis of the next verse, "Those that thou
gavest me I have kept, and none of them is lost, but the son of perdition,n4 in which our Lord himself declared that one of those whom the
Father had given him did not persevere unto the end, but was finally
lost.

The phrase, "those whom thou gavest

me,"

signifies here, and in

most other places too, Ralston thought, the twelve apostles and them
only, and therefore did not apply to believers in genera1.5
Ralston also contended that those who so effectuallY knew Christ

1Ibid., P• 450.
2Ibid.

3Ibid., P• 451.
4Ibid.

5Ibid., P• 450-451.
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as by that knowledge to have escaped the pollutions of this world may
yet fall back into those pollutions and perish everlastingly.

He cited

the apostle Peter's words, with injected comment, in support of his contention:

If, after they have escaped the pollutions of the world, through the
knowledge of the Lord and Saviour Jesus Chrust, (the only possible
way of escaping them,) they are again entangled therein and overcome, the latter end is worse with them than the beginning. For it
had been better for them not to have known the way of righteousness,
than, after they had known it, to turn from the holy commandment delivered unto them (II Peter 2:20,21).1
Ralston asserted that the knowledge of the way of righteousness was an
inward, experimental knowledge.

He cited as evidence the phrase,

11

es-

caped the pollutions of the world, 11 which is parallel w.i th the phrase in
verse four of the preceding chapter,
'Which is in the world. 11

11

ha.ving escaped the corruption

The latter phrase evidences salvation 'Which is

subsequently ascribed to "the knowledge of him who hath called us to
glory and virtue.~ Ralston observed that these spoken of lost the way
of righteousness and of Christ which they knew experimentally and fell
back into the same pollutions they had escaped and were again "entangled
therein and overcome."

This, he insisted, is perfectly consistent with

St. Peter's words in I Peter 1:5,

'~o

are kept by the power of God

through faith unto salvation. 11 3 It is the power of God only, and not
our own, by which all are kept one day or one hour. 4

1

Ibid., P• 451.
2Ibid.

-

3Ibid., P• 452.
4Ibid., P• 451-452.
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That those who see "the light of the glory of God in the face of
Jesus Christ" and who have been made partakers of the Holy Ghost, and
also of the witness, and the fruits of the Spirit may nevertheless so
fall from God as to perish everlastingly, he also affirmed.

He sup-

ported his view by quoting the following passage from the writer to the
Hebrews:
It is impossible for those who were once enlightened, and have
tasted of the heavenly gift, and were made partakers of the Holy
Ghost, if they fall away, to renew them again to repentance; seeing they cruci.fy to themselves the Son of God afresh, and put him
to an open shame (Hebrews 6:4,6).1
Ralston's assertion that the phrase, "were once enlightened," is used by
the apostle to apply to believers only was based on the following passage in Ephesians:
The God of our Lord Jesus Christ give unto you the spirit of wisdom
and revelation: the eyes of your understanding being enlightened,
that ye may know what is the hope of his calling, and what is the
exceeding greatness of his power to us-ward that believe (Ephesians

1:17-19).2

He also quoted in support of this assertion II Corinthians 4:6, "God who
commanded the light to shine out of darkness :J hath shined into our hearts,
to give the light of the knowledge of the glory of God in the face of
Jesus Christ.".3

In support of his statement that unbelievers are utter

strangers to such enlightening he summoned the fourth verse of this
sixth chapter, "The god of this world hath blinded the minds of them
which believe not, lest the light of the glorious gospel of Christ

1
~., P•

2 Ibid •

-

.3Ibid.

452.
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should shine unto them.nl '!hat the words stating that they Jtha.d tasted
of the heavenly" gift, and were made partakers of the Holy Ghost" are to
be understood as denoting believers, he insisted, on the basis of St.
Peter's words:

11

Be baptized for the remission of sins, and ye shall re-

ceive the gift of the Holy Ghost" (Acts 2:38). 2 He also cited the
Lord's commission to St. Paul,

11

I send thee to open their eyes, and to

turn them from darkness to light, and from the power of Satan unto God,
that they may receive forgiveness of sins, and an inheritance among them
which are sanctified" (Acts 26:18) .3 He further asserted that the "sanctified" spoken of above are made partakers of the Holy Ghost and His
sanotit'ying influences.

He believed that the phrase, "tasted of the

heavenly gift, 11 was a paraphrase of Psalms 34:8, "Taste and see that the
Lord is good.n4

Noting that some would s~ that the apostle makes only

a supposition, Ralston here answered that the apostle makes no supposition at all as there is no "if" in the original.
,

/

are, "J46vvo..rov

\

"rdl/5
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~
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that is, in plain English,

11

lJ

I
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Tfle words in Hebrews 6
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It is impossible to renew again unto repent-

ance those who were once eniightened and have fallen aw~.n6 He anticipated that the opposition would argue that one must bid farewell to all

1 Ibid., P• 452.
2Ibid.
3Ibid., P• 453.
4Ibid.

-

5Ibid.
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comfort if this is so.

Ralston answered by explaining that his comfort

stood not on any opinion, either that a believer can or cannot fall away, nor on the remembrance of a.ny thing wrought in him yesterday, but
on his present knowledge ot God in Christ, reconciling him to God, on
his now beholding "the light of the glory of God in the face of the
Lord Jesus Christ," and the fact that God 1s Spirit doth bear witness
with his spirit that he is now a child of God.

Ralston went on to say

that he took comfort only in that he saw Jesus at the right hand of God,
that he personally for himself and not for another, had a hope tull of
immortality, and that he felt the love of God shed abroad in his heart,
crucified to the world, and world crucified to him.

He rejoiced in the

testimony of his conscience, that in simplicity and godl.y sincerity by
the grace of God, he had his conversation in the world.

A more solid

joy, a more blissful comfort, he testified, cannot be found on this side
of heaven. .A:t:J.y comfort short of this will not bear one to heaven. 1
In support of his belief that those who live by faith may fall

from God and perish everlastingly, Ralston referred to the following
verse in the book of Hebrews, "The just shall live by faith;

but if a.ny

man draw back, my soul shall have no pleasure in Him" (Hebrews 10:38). 2

The drawing back here spoken of is termed in the next verse as "drawing
back into perdition,"

and is further proof that there are those who

draw back into perdition, for Ralston argued, no man can draw back from
faith who never came to it.

1 Ibid., P•

-

2

1bid., P•

453-454.
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This he felt was more clearly seen if one

understands the Greek which states it more positively,
I
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To the anticipated objection that God

s~s

'I'llV

to ever.yone that lives

by faith, "I will never leave thee nor forsake thee,"

Ralston answered

that this is true provided the faith life is evidenced by one being
"content with such things as ye have," and one letting his "conversation
be without covetousness."

These conditions are stated in the unquoted

portion of the sentence partially quoted in the objection above.

He

further contended that this promise not to leave and forsake relates
only to temporal things. 2

The statement that those who are sanctified by the blood of the
covenant may yet so fall from God as to perish everlastingly, Ralston
based on the following passage in Hebrews:
If we sin wil.l.fully after we have received the knowledge of the

truth, there remaineth no more sacrifice for sin; but a certain
fearful looking for of judgment and .fiery indignation, which shall
devour the adversaries. He that despised Moses t law died without
mercy under two or three witnesses. O.f' how much sorer punishment
shall he be thought worthy, who hath trodden under foot the Son of
God, and hath counted the blood of the covenant~ wherewith he was
sanctified, an' unholy thing? (Hebrews 10:26-29 ).3
His comments on this reference were brief but pungent.

He pointed out

that it is undeniably plain that the person mentioned in these verses was
once sanctified by the blood of the covenant, and afterwards by known
willful sin, trod under foot the Son of God.

1 1bid., P•

4$4.

3Ibid., P•

455 •

2Ibid.
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He therefore incurred a
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sorer punishment than death, namely, death everlasting~.l
Anticipating further and more pointed inquiry, such as, can a
chUd Df God go to hell?, can a man be a child of God today and tomorrow
a child of the devil?, and if God is once our Father is he not always
our Father?

Ralston answered first of all by saying that a child of God,

while he continues a true believer, "for he that believeth is born of
God," cannot go to hell.

Secondly, a believer may make shipwreck of

faith and go to hell, and certainly will go to hell if he continues in
unbelief, as he is no longer a child of God.

Thirdly, a man that be-

lieves now, therefore, may be an unbeliever sometime hence,

possib~

to-

morrow, and if so, though a chlld of God today, may be a child of the
devil tomorrow.

Finally, the devil is the .father of them that believe

not, whether they once believed or not, but God is the Father of them
that believe as long as they do bel1eve.2
Ralston summed it all up in the following words:
If the Scriptures are true, those who are holy or righteous in the
judgment of God himself; those who are endued with the faith that
purifies the heart, that produces a good conscience; those who are
grafted into the good olive-tree, the spiritual invisible church;
those who are branches of the true vine., of whom Christ says, •I am
the vine, ye are the branches 1 ; those who so effeetuall.y know
Christ as by that knowledge to have escaped the pollutions of the
world; those who see the light of the glory of God in the face of
Jesus Christ, and who have been made partakers of the Holy Ghost, of
the witness and of the fruita of the Spirit, those who:j~ive by faith
in the Son of God; those who are sanctified by the blood of the covenant, may nevertheless so fall from God as to perish everlastingly.
Therefore let him that standeth take heed lest he fall • .3

1 Ibid., P•

455.

2Ibid •
.3Ibid., P•

456.
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II.

THE VIEW OF DANIEL STEELE

Another of these representative writers, Daniel Steele, was born
in

1824, at Windham, New York, and was educated at Wesleyan University,

receiving his Bachelor of Arts degree in 1848. From 1850 to 1862 he
pastored in the Methodist Episcopal Church.

He was professor at Genesee

College, Lima, New York, from 1862 to 1871. He served as president at
Syracuse University from 1884 to 1893, after which he became professor
1
at the School of Theology at Boston University.
Thus Steele was also
a recognized theologian of the Methodist Episcopal Church, serving within its Wesleyan-Arminian tradition.

Steele began his examination of the perseverance of the saints by
discussing two Scriptures in John,

11

He that heareth my words hath ever-

lasting lifetl (John 5:24, and 11 He that believeth on me hath everlasting
2
life" (John 6:47).
That Jesus spoke of everlasting life as a present
possession, Steele posited from reading the Greek, in which the condition expressed in the present tense of the verb heareth and believeth is
seen immediately.

The new life born of faith becomes everlasting if

these conditions are fulfilled, but if this faith lapses at any time during our period of probation, the life expires immediately, according to
Steele.

He contended that it is no more a contradiction that everlast-

ing life once began can be lost, than the fact of the Jews 1 forfeiture

1 The .!'!!!'! Schaff-Herzog EncY'(lo)edia !?.£ Religious Knowled~ (New
York: Funk and Wagnalls Company, 1909 , XI, P• 74.
2naniel Steele, A Substitute for Holiness (Chicago: The Cnristian
Witness Company, 1899 ).,-p .. -132.
-
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of the land which God gave to them for an "everlasting possession" (Genesis 17:8), nor the seed of Phineas losing "the everlasting priesthood,"
nor the Israelites breaking 11 the everlasting covenant" (Isaiah 24:5),
and finding out Jehovah's "breach of promise" (Numbers 14:34).

There-

fore the words "hath everlasting life" were never designed as a non-forfeitable insurance pblicy, giving an unconditional and unalienable right
to the rewards of Heaven.

Rather, they were intended to express the

spiritusl life already implanted llhich is to become everlasting if the
conditions are fulfilled throughout our probation.l
Abuse of Figurative Language
A soul born of God can never be unborn. Steele believed that one
main cause of religious error is the abuse of figurative language.

Some

seize upon the "new birth, tt the "being born again, n a child of God, or a
son of God, and press these phrases into a proof of an unchangeable acceptance with God, however grossly sinlul the once regenerate person
may afterward become.

Steele quoted John Fletcher who pointed out the

fallacy in this reasoning:
According to the oriental style, a follower of wisdom is called a
'son of wisdom,' and, one that deviates from her path 'a son of
folly'; a wicked man is called 'a son of Belial, a child of the
wicked one, and a child of the devil. • But when he turns from wicked works, by faith, he becomes a child of God.2
Thus the passing from the ways of Satan to the ways of God was naturally
called conversion and a new birth. Some men, accused Steele, carnalize

1 Ibid., P• 132-133•

-

2John Fletcher quoted by Daniel Steele in! Substitute~~
ness, P• 134.
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the expressions new birth, a child of God, and son of God, asserting
that i f men 'Who once walked in God's ways turn back., even into adultery;
murder, or incest, they are still God's dear people and pleasant children, in the Gospel sense of the word.

They ask, "Can a man be a child

of God today, and a child of the devil tomorrow?"

and "Can he be born

this week and unborn the next?" 1 With these qu~stions, Steele derided,
they think they have overthrown the necessity of holiness, as presented
in the Bible, much the same as honest Nicodemus supposed he had demolished the "must11 of regeneration and stopped our Lord's mouth by asking,
"Can a man enter the second time into his mother's womb and be born?tt2
The question would be easily answered, said Steele, if, setting
aside the oriental mode of speech, it was simply asked i f one who has
ceased to do evil and learned to do well today, might cease to do well
and learn to do evil tomorrow.

To this he directly replied by saying

that i f the dying thief, the Philippian jailor, the multitudes of Jews
in one day went from the "sons of folly" to the "sons of wisdom" there

is no absurdity in saying that they could measure the same way back again
in one day, and draw back in

11 the

horrid womb of sin" as easily as Satan

drew back into rebellion, Adam into disobedience, David into adultery,

Solomon into idolatry, Judas into treason, and Ananias and Sapphira into
covetousness.

When Peter had shown himself a blessed son of heavenly

wisdom by confessing Jesus was the Christ, he didn 1 t even wait until the
next day to become a son of folly by following the "wisdom which is

1steele,
2

!

Substitute ~ Holiness, P• 134.

1b~., P• 134-135.
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earthly, sensual, and devilish,"

thus becoming the recipient of Jesus

rebuke, "Get thee behind me, Satan.nl
A Sheep

can.nev~~

become a

go~~·

Another abuse of figures of

speech is the citing of the phrase used to describe the judgment when
the human race will stand separate - the sheep and the goats - to prove
that, since a sheep can never become a goat because of the law of the invariability of species, likewise, one called by Christ a sheep can never
become a goat.

This logic will not stand, Steele argued, for "can a

goat ever, by any power divine, become a sheep?

Can a sinner ever be-

come a saint i f it is inpossible for a saint ever to become an incorrigible sinner?n 2 Yet, he attested, many build their hope of heaven upon
this mistake and live in open sin, reasoning sonewhat as follows:
Once I heard the shepherd's voice and followed Him and received His
ear-mark, therefore I was one of His sheep, and now though I follow
the voice of a stranger and am led into all manner of sins, I am undoubtedly a sheep, for it was never heard that a sheep becomes a
goat.3
These persons fail to observe that our Lord calls those who hear His
voice

11

sheep 11 and those who follow the voice of the tempter

11

goatsn.4

Steele reminded his readers that John the Baptist and Jesus referred to
the Jews as a "brood of vipers and serpents."

Then afterwards as Jesus

stood looking over Jerusalem, He compared these same Jews to a brood of

1

Ibid., P• 134-135.

2Ibid., P• 136.
3Ibid.
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a hen.

Steele asked if this meant that the vipers had become chickens?

To give affirmation to such reasoning, as quoted above, Steele declared,
is to take an unadulterated antinomian position.

In support of his de-

claration Steele quoted as representative of the antinomian position the
following words

o~

Tobias Crisp:

Tnough a believer does sin, yet he is not to be reckoned as a sinner; his sins are reckoned to be taken away from him. God reckons
not his sin to be his; he reckons it Christ's, therefore he cannot
reckon it to be his. Christ does justify a person before he believes; we do not believe that we may be justified, but because we
are justified. The elect are justified from eternity, at Christ's
death ••• 1
Steele stated that "modern writers" taught essentially the same doctrines as those taught by Tobias Crisp but were not so willing to face
the logical conclusions which Crisp expressed in the following words:
Let this Antinomian principle be forever rooted out of the minds of
men, that our working is derogatory to Christ's work. 1He gave himself for us, that He might redeem us from all iniquit~, and purify
to Himself a peculiar people, ZEALOUS OF GOOD WORKS. 1
In pointing out the absurdity of the contention that by the first

act of faith an individual is eternally incorporated into the glorified
person of Christ and thereafter no condemnation may be incurred regardless of the sin committed, Steele quoted F1.e tcher as saying:
People, it seems, may now be 1 in Christ, 1 without being 'new creatures,' and 'new creatures' without casting 'old things 1 away. They
may be God 1s children without God's image; and 1born of the Spirit'
without 'the fruit of the Spirit.•3

1 Tobias Crisp as quoted by Daniel Steele in
iness, P• 138-139.
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In quoting Romans 8:1 as proof of their position, Steele said that those

who hold to this piece of rank Antinomianism fall to note the qualifying clause found also in the :iburth verse of the same chapter denoting

those to whom it is applicable, namely those who walk not after the
fiesh 3 but after the Spirit.

Having failed to note this they say that

"the standing is never to be judged by the state, but the state by the
standing."l

Thus they fail to distinguish between the sum total of

Christ's merits known as His mediatorial righteousness, and His own personal righteousness, which is not transferable, Steele affirmed, for
character is personal and unimputatable.2
In examining the words, "in Christ, tt used by some to prove an

actual incorporation into His person, Steele noted that they are used
only by Paul, except in I Peter 3:16 and 5:14.

The words, "in the Lord, ..

are peculiar to Paul also, being found elsewhere only in Revelation 14:13.
Since Paul always avoids the purely personal name, never saying "in
Jesus," but always adds one of his titular names, Christ or Lord, Steele
argued that the phrases "in Christ" and "in the Lord" must mean some intimB.te relation to His official work.

Paul uses the phrase "in Christ"

while Luke and Peter use the term Christian, a term which Paul never
uses.

In examining a favorite text of the imputationists found in I

Corinthians 1:2 quoted as follows: "To them that are sanctified in Christ
Jesus, n3 Steele endorsed Meyers exegetical comment which follows:

lsteele,

!
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Christ -

namely~

in His redemptive work, of which Christians have be-

come, and continue to be, partakers, by means of justifying faith (Ephesians 1:4;

Hebrews 10:10)."1

Steele further posited that the general

meaning of the words, "in the Lord, n is discipleship to the Lord

Jesus~

and he cited Romans 16:2 and I Corinthians 7:39 in support of his position.

'.i.'he idiom "in Christ" or "in the Lord" Steele believed was pro-

bably an amplification of Christ's words, "If ye abide in me,n found in
His parable of the true vine recorded in John 1$:1-7.

That inseparable

and eternal incorporation into His Person is not meant here, Steele de-

clared, was evident from the words "every branch in me that beareth not
fruit, He taketh away.n

Those taken away are later said to have with-

ered(the natural consequence of being severed from the source of life)
and to have been cast into the fire and burned, Steele noted.
concluded that this taking

aw~

He thus

was pictured as an eternal cutting off

based on ones real character, for , in this ease, the one in question
was fruitlesa. 2
Steele averred that it was just as reasonable to interpret 11 the
whole world lieth in the evil onett3 I John $:19, to mean that the whole
world was in itself inherently saintly, but by imputation was wicked in
the evil one, as it was to state that the best estate of believers on
earth is to be inherently impure, while by imputation they are spotless

P•
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in Cbrist.1
Positive Arsument
Steele gave additional insight into his positive view of that
which he attempted to refute above in the following words:
When Christ is spoken of as our sanctification it is meant, not that
He enters into the hearts of believers and cleanses them, but that
He provides the purifying medium, His own shed blood, and the sanctifying agent, the Holy Spirit. The Son's work is external, the
Spirit 1s work is internal; or in philosophic terms, the work of one
is objective, that of the other is subjective; the one sanctifies
provisionally and the other effectually.2
In support of the above assertion, Steele referred to I Corinthians 1:2

as stating the provisional sanctification in Christ, which I Corinthians
3:1 infers is not actual, for Paul cannot speak unto them as spiritual.
In further support he noted that the seeming contradiction between the

statement that ttJesu.s Christ is the Saviour of all men," and His sentence of a part of them to eternal punishment in the last day, disappears when it is considered that Christ is the conditional Saviour of
all men but the real Saviour of believers only.3
It is found in I Corinthians 1:30 that Christ

11

is made unto us

wisdom and righteousness, sanctification, and redemption. 11 4 This He is
to every one 'Who does by faith appropriate Him and become wise by believing divine revelation, i.e: .• , the truth personified in Christ.

Such

1 Ibid., P• 160.

2naniel Steele, The Gospel of the Comforter (Boston: The Christian Witness Company, 1~97), P• ll'S: -
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a one is justified through faith in Him, sanctified through the reception of the Spirit in His office as Sanctifier, redeemed soul and body1
and reunited and glorified through preserving faith in Him who shall
change the body of our hUmiliation, that it may be fashioned like unto
his glorious body •1
Calmness and comfort must have come to 276 storm driven souls on
the coast of Melita when Paul stood forth and uttered the cheering message from God,

11

thare shall be no loss of life among you. 112 Steele

stated that to some this would seem to be an unforfeitable life insurance policy representing the Calvinistic assurance of faith, unconditional because it is grounded on the decree of election and the assumed
perseverance of the saints.

But these words of Paul, he reminded his

readers, had an important addition to them.

When the sailors were steal-

ing the life boat to make good their own escape, Paul stood up and said
to the military custodian, "Except these abide in the ship, ye cannot be
saved. 113

The Wesleyan-Arminian conception of the assurance of eternal

salvation is thus illustrated as being conditional.
small word if;
be saved.

It rests upon the

hence if the Christian perseveringly believes, he will

Otherwise he will be cut off.4

It is essential to the life of faith to maintain a good conscience toward God from day to day.

libid., P• 119-120.
2
3

Ibido; P• J.40w
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4Ibid.,

P• llW.
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140..141.
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satisfied with nothing less than this for it is within his reach, Steele
asserted, for even the Old Testament saints had the "Witness that they
pleased God.

By a good conscience Steele meant an unaccusing conscience,

not the assurance that one is exempt from errors in practice arising
from misjudgment, but the consciousness that one's intentions and aims
are unselfish and holy.

That true spirituallity can exist without being

accompanied by scrupulous conscientiousness, the purpose to do right at
any cost, Steele maintained is impossible.

If believers life as they

should, they will find as the Christian life progresses, the testimony
of conscience is the activity of the Spirit of God, on the plane of nature, as Creator and preserver (Hebrews 9:9;

10:22;

and II Corinthians

In regeneration and sanctification the Spirit works on the plane

1:12).

of grace, as the reconstructor aiming to restore vihat sin has defiled.l
Steele discussed several Scriptures in .further defining the position he took on the perseverance of the saints.

First he quoted the

words of the apostle John: "Whosoever is begotten of God doeth no sin,
because his seed remaineth in him, and he cannot sin because he is begotten of God" (I John 3:9),

2

and noted that in the Greek the verb

11

be-

gotten" is in the perfect tense, denoting the continuance of sonship,
while the verb "sin" is in the present tense, denoting not a single act,
but a series of acts, or a habit of sinning.

One cannot be a sinner and

a saint at the sam3 time, for such a contradiction is of an impossible

1

Ibid., p. 170-171.

2Daniel Steele, Steele's Answers (Chicago: The Christian Witness
Company, 1912), P• 19.
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character.

In support of his assertion Steele cited the following

statement, with interjected comment, from the second chapter of I John:
"If any (Christian) man sin (Aorist denoting a single act) we have an
advocate.n

1

He interpreted this to mean that i f any believer contrary

to the tenor of his life under the pressure of some sudden temptation
commits sin, he is not to give up in despair, or "drop his oars, and go
vver the Niagara of damnation,"

but he should remember that he has a

Friend at Court through whom he may find forgiveness.

If he does not

seek Him and find forgiveness but enters on a career of sinning, he is
no longer a son of God, but a child of the devil, as is declared in I
2
John 3:10 and is on his way to the place where Judas is.
In explaining I John 5:18, Steele used the text from Wescott and
Hart which he said was the most accurate.
it reads as follows:

With his interjected comments

"We know that whosoever has been begotten of God

is not sinning, but he who was begotten of (Aorist) God (the only begotten Son) keepeth him.u3

The safeguard of the believer against sinning

114
is the promised presence of 0hrist, "Lo, I am with you always,
and

thus he is "kept by the power of God through faith. u5
if faith lapses.

But sin comes in

The Christian needs the shield of faith every moment

for he is within bows hot of the devil as long as he is on probation.

1 Ibid., P• 19.
2 Ibid.
3

~., P• 20.

4Ibid.
5Ibid.
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fanatical perversion of evangelical perfection is taught i f this is
denied, Steele insisted.
Paul has said
2

ma.ns 8:9).

flesh;

11

1

they that are in the flesh cannot please God 11 (Ro-

Some would say that all who live on the earth are in the

therefore it is not possible to please God while living.

Steele

answered this by saying that the word flesh has two meanings, a good and

In

a bad.
nations.

the text quoted above it means the domination of evil incli-

No man who is thus dominated can please God.

But when the

evil propensities are controlled by the regenerating Holy Spirit, God is
pleased.

Every man in the world may please God by repentance and faith

in Jesus Christ.

The flesh as defined above may not only be controlled

but also be crucified)
When asked if the regenerated child could live without sin, Steele
replied that according to I John 3:9,10, sin is the boundary line between the children of the devil and the children of God.

There is grace

enough to keep every child .from ever stepping over the boundary between
known right and known wrong.4

If sin dwells in a man, he is not boJ:'ll of

God, but is a child of the devil, according to this verse in I John.5
"If we say we have no sin we deceive ourselves, and the truth is

libid., P• 20.

2~., p. 52.

3~.

4~.,

P• 67.

5Ibid., P•
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not in us" (I John 1:8).1

Steele asserted that here John is speaking of

the Gnostics, who believed that only their bodies were defiled by sin
and that their souls were perfectly pure and in no need of the blood of
Christ and the new birth.

The strongest expression that John uses of

such a transgression of the law as entails guilt is the phrase "to have
sin. 11

If all Christians are guilty, the profession of justification by

anyone on the earth is a sad mistake, and Paul 1s declaration "There is
therefore now no condemnation to them that are in Christ Jesus" is a
falsehood. 2
Some people teach that a person once saved cannot be lost, using
as their chief proof text John 10:28., "I give unto them eternal life and
they shall never perish, neither shall any pluck them out of !ltV hand.u3
All of God 1s promises of spiritual blessings are conditioned, whether
In this instance the implied con-

expressed or implied, stated Steele.

dition is hinted to the Greek reader by the use of the present tense in
the context, denoting continuance.

Such persevering believers have eter-

nal life, and the spiritual life continues as long as obedient faith continues, but when this faith lapses, the life, which could have been everlasting, also lapses.

Steele maintained that this is taught also in the

parable of the vine in John 15:1-7.4

1

Ibid., P• 98.

2~.,

P• 98-99.

3~., p. 100.
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Finally, Steele felt, the strongest Scripture proof that a person who has been truly converted may be finally and eternally lost, was
the same as that referred to in the previous paragraph, John 15:1-7. A
person who is a branch in Christ may become fruitless and withered and
cast forth as a branch, and gathered and cast into the fire and burned.
He asserted that if this figurative language is not a solemn, deliberate
and graphic declaration of the possible perdition of a soul once regenerated and savingly united with Christ then this idea cannot be expressed in human language.

These words should lead every professor of Christ

to ask himself daily these questions,

Am I bringing forth such fruit as

11

Jesus Christ is looking for, (1) the fruit of the Spirit (Galatians 5:22)
and (2) the fruit of saved souls (John 4:36)? 11 1 If not, then Steele
would say he is in danger of being cast forth as a withered branch,
which implies separation from the vine, and of being gathered and cast
into perdition just as a fruitless branch is cut off and cast into the
2
fire and burned.
III.

VIEW OF HARRY E. JESSOP

The third of these writers, Harry E. Jessop, was born in 1884 in
England.

He was educated at British Baptist Union in England from 1910

to 1914, and subsequently at Chicago Evangelistic Institute.
ceived an honorary Doctor of Divinity from Asbury College.

1 Ibid., P• 197.
2Ibid.

He reHe has held
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various pastorates in England and pastored North West Tabernacle and the
Austin Church of the Nazarene in Chicago. A member of the Church of the
Nazarene, he is a recognized theologian, his books being used as college
textbooks in the field of theology (at least at Olivet Nazarene College).
As visiting lecturer he taught at Cliff College and Immanuel Missionary
College in England as well as in Bethany Penial College and Eastern Nazarene College in the United States.

He was Dean of Chicago Evangelistic

Institute from 1935-1945, after which he served as president until 1951.
Though the name, status, and location of the institution has been changed
to Vennard College at University Park, Iowa, he has continued to teach
there until the present. 1
Jessop said that common sense teaches that i f there is to be perseverance of the saints there must of necessity be saints and those
saints must persevere.

In speaking of this matter he stated "We do not

teach and believe that subtle and dangerous doctrine of continued salvation for those who lapse again into deliberate sin and therefore being
no longer saints cease to persevere.n 2 From the above it is seen that
Jessop believed that for one to be a saint he must cease sinning.3 He
proceeded by defining saintliness and sin as foundational to his subsequent discussion of perseverance.
Sin Defined

lPersonal correspondance from Fern L. Todd, Comptroller, Vennard
College, University Park, Iowa, to the author, dated December 16, 196o.
2Harry E. Jessop, ~ Burnipg Question

2£.

Final Perseverance, P•
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Temptation as related to sin. Since "we have this treasure in
earthen vessels," we are always subject to temptation, Jessop asserted.
This fact has baffled some, for in their thinking they have not been
able to distinguish between the two vitally different facts of temptation
and sin.

In the conflict hour, therefore, they slump and allow Satan to

rob them of their confidence.l
Two simple facts, he felt, would help one to find solid ground
here. The first is that while in the mortal state, temptation is ever
the lot of the holiest souls, but sin may forever cease.

His contention

that it is not a sin to be tempted is proved from the following events
in Scripture. (1) From Genesis three we learn that our. first parents were

tempted in their original innocency, but that no condemnation came to
them until they yielded to the tempter's snare. (2) In Genesis thirtynine we read how Joseph was tempted in Egypt, yet stood the test and was
able to come out of the conflict with a soul as pure as when he went in.
(3) Our Lord himself was tempted in the wilderness (the account is recorded in Matthew 4:1-11), besides the perpetual harassment from His
subtle foe, yet (we see from Hebrews 7:26) for thirty-three years He
kept His soul free from sin.2
The other important fact is that there is a place where temptation
ends and sin, with all its dreadful condemnation, begins. When temptation or evil suggestion to the mind is cherished or tolerated it becomes

1

Harry E. Jessop, Foundations of Doctrine (Chicago: Chicago Evangelistic Institute, cl938}, p. I~o.
2Ibid., P• 120-121.

39
sin.

Sin consists in yielding to temptation, but as long as the soul

maintains its integrity, temptation finds no sympathy and no sin is committed and the soul remains unharmed, no matter how protracted or severe
1
the trial may prove.
The distinction between sin and temptation he
clarified in the following statements: (1) Sin must have the consent of
the will and brings divine condemnation, but temptation comes with divine permission, unsolicated and undesired; (2) Temptation may have definite beneficial results, for each victorious conflict leaves the soul
stronger;

(3) No one can deliberately sin without being eternally the

worse for it, for sin is always injurious and the wound, though healed,
leaves the individual weaker for the experience; and (4) Each victory
in moral conflict will help the person some other time to win and not to
fall into sin during the time of temptation. 2
Human limitation as related to sin.

Jessop contended that one

must also distinguish between sin and infirmity.

He pointed out that

the confusion began with Augustine, and following him, Calvin and the
later Calvinistic schools of thought.

They all crudely confound the

carnal nature within the believer with the essential human nature and
fail to distinguish between things which vitally differ.
teaching, the modern "must sin 11 theory has evolved.

Out of this

It insists that,

constituted as an individual is since the fall of man, sin is inevitable,
but through one's believing, though persistently sinning, Calvary covers

1~., P• 121.
2

~., P• 123.
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it all.

But Jessop insisted that until one learns to distinguish be-

tween the infirmities of our humanity and the sins resulting from carnality, he fails to comprehend one of the most vital distinctions in the
spiritual life.

1

To the objection that if carnality were really destroyed one
would never be able to sin again, Jessop answered that, unfortunately,
it is not so.

Man, sinful or holy, is a free moral agent, and as such

is on probation so long as this life shall last.

Man need not sin after

sanctification, for provision is made that he should not.

However, ac-

cording to I John 2:1,2, provision is made lest he should sin again. 2
Positive Argument
To say that those who oppose the doctrine of the unconditional
security of those who have once believed in Christ unto salvation, teach
a doctrine of alternations, i.e., being in Christ one day and out of
Christ the next, Jessop refuted as being untrue. 3 He used a number of
Scripture texts to prove that a man can know Christ and then backslide
and be lost.

The first

Scriptur~

he cited in support of his belief are

found in Ezelciel:
But when the righteous turneth away from his righteousness, and committeth iniquity, and deeth according to all the abominations that
the wicked man doeth, shall he live? All his righteousness that he
hath done shall not be mentioned: in his trespass that he hath trespassed, and in his sin that he hath sinned, in them shall he die

1
2

Ibid., P• 125

,!ei~., p. 204

3Jessop, That Burning ~esti~ of Final Perseverance, P• 5'3.

(Ezekiel 18:24).

When the righteous turneth from his righteousness!

and committeth iniquity, he shall even die thereby (Ezekiel 33:18).

Jessop stated that these two Scriptures need no comment.

He was aware

of the Calvinistic dispensational interpretation but insisted that these
verses are a vital warning to every age.

The righteousness pronounced

in these verses was sufficient to save one from death only while it was
maintained. 2

In support of this he quoted the following verse: "Ye are

the salt of the earth;
shall it be salted?

but if the salt have lost his savour, wherewith

It is thenceforth good for nothing, but to be cast

out, and to be trodden under foot of men" (Matthew 5:13).3

He commented

that this was spoken by our Lord to His own disciples, but not to the
multitudes.

Jessop contended that these men had something to lose, and

were in evident danger of losing it. 4
support of his contention.

He cited the following passage in

"And Jesus said unto him, No man, having put

his hand to the plow, and looking back, is fit for the kingdom of God"
(Luke 9:62).5

He felt that the truth of this passage was apparent in

the light of general Scripture, and to say that one will be saved through
Christ's fitness though he himelf may not be fit is to pervert the

meaning. 6

In further support he quoted Christ's words as recorded by

1 Ibid., P• 37.
2Ibid.
3Ibid.

4Ibi~.
5Ibid.
6

Ibid.

the apostle John:
I am the true vine, and m;y Father is the husbandman. Every branch
in me that beareth not fruit he taketh away: and every branch that
beareth fruit, he purgeth it, that it may bring forth more fruit.
Now ye are clean through the word that I have spoken unto you. Abide
in me, and I in you. As the branch cannot bear fruit of itself, except it abide in the vine; no more can ye, except ye abide in me.
I am the vine, ye are the branches; He tha. t abideth in me, and I in
him, the same bringeth forth much fruit: for without me ye can do
nothing. If a man abide not in me, he is cast forth as a branch,
and is withered; and men gather t~em, and cast them into the fire,
and they are burned (John 15:1-6).
"Every branch in me" can represent none other than a true believer, he

said.

These branches are "taken awaY'' if they fail to bear fruit.

Jes-

sop also believed that the phrase "in Christ" which PauJ. uses to denote
present salvation finds its origin in this passage, and thus the taking
away is not from earth to heaven, but from the saved to the unsaved.2
In supporting this position he began by quoting the following verse:

ttChrist is become of no effect unto you, whosoever of you are justified
by the law;

ye are fallen from grace" (Galatians

5:4).3

Jessop affirm-

ed that no person could fall from any position which he had not previously occupied.

If fallen from it, he couJ.d not still be in it.

A fall

from a ten-story building, he suggested, wouJ.d be sufficient proof to
anyone that this is true. 4 In further support of his contention he cited
the following passage:

libid., P• 38.
2lbid.
3Ibid.

~., P• 38-39.
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"For we are made partakers of Christ, i f w e hold
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the beginning of our confidence steadfast unto the endtt (Hebrews 3 :14).1
Although He has promised to keep us, Jessop stated, it is evident that
our hold also has something to do with it.2 Additional proof for his
belief was drawn from the following passage:
For it is impossible for those who were once enlightened, and have
tasted of the heavenly gift, and were made partakers of the Holy
Ghost, and have tasted the good word of God, and the powers of the
world to come, i f they shall fall awa:y, to renew them again unto repentance; seeing they crucify to themselves the Son of God afresh,
and put him to an open shame (Hebrews 6:4-6).3
Jessop thought that, whatever more the writer may be intending to teach,
he is conscious of the possibility of spiritual backsliding and of final
apostasy.

He contended that the people spoken of here have been en-

lightened, have been partakers of the Holy Ghost, and also have known
somthing of the powers of the world to come;

thus to suggest that they

are not born of the Spirit is to juggle the words and to trifle with
things most sacred.4

In further support of this position he cited two

additional passages:
For if we sin willfully after that we have received the knowledge of
the truth, there remaineth no more sacrifice for sins, but a certain
fearful loold.ng for of judgment and fiery indignation, which shall
devour the adversaries. He that despised Moses' law died without
mercy under two or three witnesses: of how much sorer punishment,
suppose ye, shall he be thought wort.by, who hath trodden under foot
the Son of God, and hath counted the blood of the covenant, wherenth he was sanctified, an unholy thing, and hath done despite unto

1 Ibid., P• 39.
2Ibid.
3Ibid.
4_!Q,id.
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the Spirit of Grace? (Hebrews 10:26-29).1
The above passage he felt needed no comment but was self explanatory as
evidence that the ivri tar was conscious of the possibility of spiritual
backsliding and final apostasy. 2

"Now the just shall live by faith: but

i f any man draw back, rrr;r soul shall have no pleasure in him.

But we are

not of them who draw back unto perdition, but of them that believe to
the saving of the soul" (Hebrews 10:38.,39 ).3

This drawing back spoken

of in the above verse., Jessop declared, is from the life of faith to one
of perdition.

That there are those who draw back into perdition, Jessop

saw implied in the statement "we are not of them who draw back, n and
further that the writer was determined not to be among them. 4
lnat one may claim a divinely kept life only if certain conditiona be met, Jessop posited on the basis of the following Scripture:
According as his divine power hath given unto us all things that pertain unto life and godliness, through the knowledge of him that hath
called us to glory and virtue: Whereby are given unto us exceeding
great and precious promises: that by these ye might be partakers of
the divine nature, having escaped the corruption that is in the
world through lust. And beside this, giving all diligence add to
your faith virtue; and to virtue knowledge; and to knowledge temperance; and to temperance patience; and to patience godliness;
and to godliness brotherly kindness; and to brotherly kindness
charity. For if these things be in you, and abound, they make you
that ye shall neither be barren nor unfruitful in the knowledge of
our Lord Jesus Christ. But he that lacketh these things is blind,
and cannot see afar off, and hath forgotten that he was purged from
his old sins. Wherefore the rather, brethren, give diligence to make

1Ibid., P• 39-40.
2

Ibid., P• 40.
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4Ibid.
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your calling and election sure: for if ye do these things, ye shall
never fail \fa.J.i] : for so an entrance shall be ministered unto you
abundantly into the everlasting kingdom of our Lord and Saviour Jesus Christ (II Peter 1:3-11).1
He commented that "if ye do these things ye shall never fall" implies,
at least, that the fact of falling is within the range of possibility.

2

That those who tthave escaped the pollutions of the v1 orld11 in the
following passage is due to a knowledge of saving grace is affirmed by
Jessop.

Thus the following :warning applies to Christians:

For if after they have escaped the pollutions of the world through
the knowledge of the Lord and Saviour Jesus Christ, they are again
entangled therein, and overcome, the latter end is worse with them
than the beginning. For it had been better for them not to have
known the way of righteousness, than, after they have knovnl it, to
turn from the holy commandment delivered unto them. But it is happened unto them according to the true proverb. The dog is turned to
his own vomit again; and the sow that was washed to her wallowing
in the mire (II Peter 2:20-22).3
He further affirmed that these people were in danger of becoming entangled again and experiencing a worse condition than the one they knew before being saved.4
Ever.y soul is on probation, asserted Jessop, as long as that soul
remains this side of heaven.

He insisted further that the same will

which said the first word of yieldedness must keep yielded, all the time
until physical death or the rapture takes place, if that individual is

1 Thid., P•

4o-41.
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to be finally saved. 1
In summarizing 3 Jessop stated that the Wesleyan-Arminians believe

that when dying on Calvary's Cross, the Son of God made an atonement
w.hich was full and sufficient, also that this atonement is unrestricted
in its reach, comprehending an entire world.

The Word of God, he asl'!

serted, plainly teaches that the benefits of the atonement are necessarilY conditioned, first, as to its reception which necessitates repentance, and restitution 'When needed, then an act of faith in which the
seeker :mu.st cast himself in contrition on God and trust Him to cancel
past sins, making him a child of God;

second, as to its retention which

necessitates an active progressive and obedient faith and the abhorrence
and shunning of sin.

He declared that salvation, through an act of faith,

is initiated and made real in the soul, but it is maintained within the
soul by a life of faith.
and obedience

This faith life is manifested by faithfulness

to the Holy Spirit who leads into the deeper experience of

entire cleansing and spiritual fulness, and into realizing that

11

the

path of the just is as the shining light that shineth more and more unto
the perfect day. 112

One must keep himself in the love of God 'While trust-

ing Him to keep him from falling.

One expects to be held fast but is

conscious that like the clasp of two hands the hold must be reciprocal.
No man can pluck them out of His hand, yet His domain is that of free
men, said Jessop.

Men prove that He is able to keep them from falling

from day to day, and anticipate a blameless presentation in His presence

1 Ibid., P•

46.

2Ibid., P•

56.
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when He comes again for His own.
IV.

1

SUMMARY

In summarizing the Wesleyan-Arminian position the writer noted

the approach of each of the men quoted and then attempted to summarize
his positive statement on the subject of the perseverance of the saints.
Ralston began his treatment of the subject of the perseverance of
the saints by stating that he could do no better than to give the treatise of John Wesley.

Thus his handling of the subject was essentially

that of Wesley himself, which was short and meant to be read by people
generally and not for the theologian alone to master.
was to define the term saint.

The first step

Then he dealt with each descriptive ele-

ment proving from Scripture his claim that a saint, as he had defined
one at least, could so fall away from God as to perish everlastingly.
In summing up his argu.IIent, Ralston stated that one who is holy or

righteous in the judgment of God himself may so fall from God as to perish everlastingly.

Those who have been made partakers of the Holy Spir-

it, the witness of the Spirit, and the fruits of the Spirit may so fall
from God as to perish everlastingly.
Steele began to state his view on the subject of the perseveranc:e
of the saints by drawing proof from the Scripture that the term "everlasting life" was conditional, based upon a present continuing activity
of the believer and as such was a quality of life which i f maintained
became of endless duration.

1

Ibid., P• 54-56.

He went on to deal with abusive use of fig-

48
urative language pointing out what he felt were the fallacies in reasoning and endeavoring to show that the position they were taking was basically that of Antinomianism.

Steele affirmed that character is person-

al and unimputed and therefore the personal righteousness of Christ did
not become that of others except as they will His will and walk in His
ways.

That this righteousness of God might be theirs is based upon

Christ's mediatorial righteousness which fulfilled the demand of the
Mosasic law, but the law of obedience unto God through obeying His Son
still stands.

The fact that a person has the new life continually is

dependent upon his continual hearing of the words of God and continual
believing in Jesus Christ, Steele explained.

If this obedient active

faith lapses at any time during probation the new life expires immediately.

Those who have grace should put forth the utmost power of grace,

laboring after the salvation Christ has purchased for them.

If the

Christian continually and obediently believes, he will be saved.

The

maintenance of good conscience toward God from day to day is essential
to the life of faith, for there is grace enough to keep every child of
God from stepping over the boundary between the known right and known
wrong.

Therefore, Steele concluded, that the person who begins to walk

by faith and then turns from the commands of Christ is in danger of eternal burning except he repent and do the first works.

However, even the

fullness of the Spirit, Steele asserted, does not prevent errors in judgment and fallacies of logic.
Jessop declared that Wesleyan-Arminians do not teach continued
salvation for those who lapse again into deliberate sin and therefore,
being no longer saints, cease to persevere.

Sin consists in yielding
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to temptation.

Man is a free moral agent, on probation so long as phys-

ical life shall last.

Temptation is ever the lot of the holiest of

souls while in this mortal state, but sin may cease forever.

Salvation

through an act of faith, is initiated and made real in the soul.

By

faithfulness and obedience to the Holy Spirit the provision is made that
man should not sin.

Salvation is thus maintained and one is lead into

the experience of heart cleansing and spiritual fulness.

CHAPTER THREE
THE CALVINISTIC DOCTRINE OF THE PERSEVERANCE OF THE SAINTS

CHAPTER III
THE CALVINISTIC DOCTRINE OF THE PERSEVERANCE OF THE SAINTS

The Calvinistic tradition, while perpetuating the name of John
Calvin, goes farther back than Calvin for its origin, and has for its
real founder the monk Augustine, who became the bishop of Hippo in North
Africa and served from A.D. 395-430 in that position. 1
In this chapter the writer attempted to present the Calvinistic

position concerning the perseverance of the saints as recorded by three
representative theologians of the nineteenth and twentieth centuries:
Charles Hodge, Lewis Sperry Chafer, and Louis Berkhof.

Then an attempt

was made to summarize the doctrine as stated by these three men.
I.

THE VIEW OF CHARLES HODGE

The first of these three representative theologians, Charles
Hodge, was born in 1797 at Philadelphia, Pennsylvania.

He was a Presby-

terian and a Calvinist and was a recognized theologian in those circles.

He taught fifty years as professor of theology and two of his children
succeeded him on the faculty of Princeton Theologia.l Seminary.

Properly

to estimate his influence it must be remembered that 3,000 ministers of
the Gospel passed under his instruction.

Dr. Hodge's voluminous liter-

ary life is suggestive of the great influence he exerted.

He achieved

distinction as a teacher, exegete, preacher, controversialist, ecclesi-

1Harr;r E. Jessop, That Bur~ Question of Final Perseverance
(Winona Lake, Indiana: Light and
e Press, cl94'2), P•

lo.
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as tic, and systematic theologian.

His life was spent in defending the

1
Reformed theology as set forth in the Westminister symbols.
Charles Hodge used the entire eighth chapter of Romans to prove
the certain salvation of all who believe, or in other

wor~,

that there

is "no condemnation to them which are in Christ Jesus" (Romans 8:1).2

He maintained that once they are saved they can never perish or be so
separated from Christ as to come into condemnation.3

Hodge proceeded

to point out six arguments he believed Paul used to support his position.
Delivered from law. The apostle's first argument, according to
Hodge, to prove that once one is a child of God he can never perish, is
that believers are delivered from law by the sacrifice Christ made on
the cross.

That the believer is not under law which condemns and there-

fore cannot be condemned is based on Romans
law, but under grace.u4

6:14,

Ye are not under the

11

Christ fully satisfied the law's demands and is

the end of the law fmr righteousness to ever,yone that believeth. Ever.yone who believes in Christ is made righteous in the sight of the law.-'
Principle of eternal life. The second argument that Paul gives,
according to Hodge$ is that they already have within them the principle

lThe !!:! Schaff-Herzog Encyclo)edia £! Religious Knowle2g_e (New
York: Funk and Wagnalls Company, 1909 , V, P• 306:
2Charles Hodge, ~stematic Theology (Grand Rapids, Michigan:
William B. Eerdmans Pub ishing r!ompany, 1§40), III, P• 110.

-

3Ibid.

4IDid., P•
-'Ibid. 1 P• llo-lllo
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11

of eternal life., this principle being the Spirit of God.

To be carnally

minded is death, to be spiritually' minded is life and peace" (Romans 8:

6)1 points out that sin is death and holiness is life.

To say that those

in whom the Spirit of life dwells, could die, is a contradiction, and
therefore, although the body dies, the soul lives.

"And i f the Spirit

of Him who raised up Jesus from the dead dwell in you,

He that raised

up Christ from the dead shall also quicken even your mortal bodies by
His Spirit that dwelleth in you" (Romans 8:ll). 2

The life of the soul

is secured by the Spirit's indwelling and also the ultimate and glorious

life of the boqy.3
Sons of God.

The third argw.oont l'lhich Hodge saw in Paul 1s letter

for the believer's security is that they are the sons of God.
the sons of God because they are led by the Spirit of God.

They are

They are

special objects of His love and partakers of His nature and therefore
entitled to the inheritance which He gives.

"If' sons then heirs., heirs

of God and joint heirs with Christ" (Romans 8:17).4

I:f' sons, they shall

be entirely saved, thus excluding the possibility of perishing.$
The purpose of God.

Hodge went on to say that the fourth argument

that Paul gives is from the purpose of God.

1

~.,

2 Ibid.

-

P•

m.

The ones that God predestined

54
to be conformed to the ima.ge of His Son, He also calls to the exercise
of faith and repentance.

Those that He thus calls He justifies and pro-

vides for them and imputes to them a righteousness which satisfies the
demands of the law, and therefore entitles them in Christ, and for His
sake 1 to eternal life.

These same individuals He glorifies.

If men ob-

tained eternal life through their own strenth or cooperation with the
grace of God, which some might not exercise, then continuance in a state
of grace might depend on themselves.

If faith and repentance are gifts,

the result of God's effectual vocation, the bestowing of those gifts on
a person reveals God's purpose to save hfm4_ It is evidence that He will
infallibly carry out His purpose of them being "conformed to the image
of His Son, i.e., to be like Him in character, destiny and glory.nl Out
of his hands, no one can !luck them. 2
The gratuitousness of God's love.
argument, Hodge asserted, that Paul uses.

The love of God is the fifth
The apostle argues that be-

cause of the greatness, the freeness, and the immutability of the love
of God its object can never be lost.

nHe that spared not his ow Son,

but delivered him up for us all, how shall be not with him also freely
give us all things" (Romans 8:32). 3 He that gave His own Son, will give
us faith to receive and constancy to persevere unto the end.

God 1s love

to his people is so great that it cannot fail of its object.

This gra-

cious love is not founded on the attractiveness of its object.

1

-

Ibid., P•

2Ibid., P• 111-112 •
3Ibid., p. 112.

"But God
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oommendeth his love toward us, in that, while we were yet sinners,
Christ died for us.

MUch more then, being nw justified by his bl.ood,

we shall be saved from wrath through him" (Romans 5:8,9).1
Hodge thought that God 1s love may be compared to the love of a
parent to a child. A mother does not love her child because it is lovely-, but this love leads her to do all she can to render it attractive
and to keep it so.

In like manner the love of God adorns His children

with the grace of His Spirit, and arrays them in the beauty of Holiness.
It is a mistake for anyone to suppose that God loves us for our goodness
and that His love is dependent on our self-sustained attractiveness.
However, one should look to the Father and His love for the source of
all goodness and the ground of the assurance that He will not allow Sa-

tan or one's own evil heart to destroy the likeness of Himself which he
has inpressed upon our souls.

He loved His own and will love them to

the end, and Christ prays for them that their faith may not fail. 2
Hodge affirmed that Paul not only argues to prove the certainty
of the salvation of those that believe but also their certain perseverance in holiness.

Salvation in sin is a contradiction of terms.

Perse-

verance in holiness is secured partly by the :i.nward secret influence of
the Spirit and partly by all the means adapted to secure that end, namely,
instmlctions, admonitions, exhortation, warnings, the means of grace and
dispensations of his providence.

He through love determined on the end

and the means for its aooomplishment.3

1 1bid., P• 112.
2Ibid.

3Ibid., P• 112-113.

-
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Immutability of God 1s love.

In Paul's sixth argulD9nt Hodge said

that in the same way that God 1 s love is infinitely great and altogether
gratuitous, it is also i.lmmltable therefore the believers shall be saved
without fall.

Hence the conclusion:

I am persuaded that neither death, nor life, nor angels, nor principalities, nor powers, nor things present, nor things to oome, nor
height, nor depth, nor any other creature, shall be able to separate us from. the fove of. God, which is in Christ Jesus our Lord.
(Romans 8:38 1 39).
In concluding his argument, Hodge claimed that Paul did not base

the perseverance of the saints on the indestructible nature of faith, or
on the imperishable nature of the principle of grace in the heart, or on
the constancy of the believers will, bu1; solely on what is not of ourselves but of God, to the work of Christ, to the indwelling of the Holy
Spirit, and to the primal source of
immutable love of God.

an,

the infinite, Jll.VSterious, and

We do not keep ourselves but are "kept by the

power of God, through faith unto salvation" (I Peter
II.

1:5).2

THE VIEW OF LEWIS SPERRY CHAFER

Another writer, Lewis Sperry Chafer born at Rock Creek, Ohio, in
1871, was educated at New Lyme (Ohio) Academny and Oberlin College.

He

was the founder of Dallas (Texas) Theological Seminary and taught there
after its founding in 1924.

He was a P.resbyterian. 3

2Ibide

3Twentieth Cent~Encyclopedia of Reli~ious Knowledge (New York:
American Book Stratford ass,
I;-p. 22 •

Inc. ),
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Chafer in co:mmitting himself' to the negative view in the answer
to the question, "Can a person once saved be lost again?" began by observing that there can be no middle position, .for one couJ.d not really
be secure i.f he was insecure as to his eternal keeping by the slightest
degree.

The subject of security-, Chafer affirmed, was different from

the question of assurance.

Eternal security-, he felt, was a doctrine of

Scripture, a divine revelation of an abiding fact which existed whether
it was believed or not, while assurance was only a personal confidence
in a present salvation.

The belief or disbelief in security, he stated,

was a personal matter depending much on the extent of personal Bible
stuqy and heart response to the whole revelation o.f God. Freedom .from
the distractions of mere human reason, he felt, was not guaranteed just
because one was enrolled under a "Calvinistic" creed, nor would one not
eventually learn to rest upon every- revelation and promise of God just
because he was enrolled under an Arminian creed.

The one group in an-

swering the question above affirmatively, he contended, return constantly to the conclusions of human reason while the opposition are guided by

revelation alone. He stated that the conditions, charac·t;er and results
of salvation, which began with God in another sphere, are altogether in
harmony with the eternal being of God, rather than with the vain imaginations of fallen men. 1
Chafer proceeded by dealing .first with passages thought by some to
teach that salvation was insecure, then with the questions o.f doubt that
have been raised, and finally he stated positively his understanding of

lr,ewis Sperry Chafer, Salvation (Chicago: Mooey Press, 194k), P•
96-97.
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the principles of grace as they relate to perseverance.
Pass!Ses

Tho~ht

to Teach Insecurity

The passages in question, which nunibered about

twenty-five~

Chafer

treated under classified groupings, but they were not always treated individually.

What was true in one passage within a group be felt would

be found to be true, in the main, of the others.

Only through m:i.sinter-

pretation, he contended, have these passages been given the character of
doubt as to the keeping power of God and been made to contradict an absolute security promised in a much larger body' of Scripture.1
Pass!ie~

disf!nsational1y misapplieq.

In further defense of his

position Chafer asserted that passages are often dispensationallf misapplied. As an example he cited the following:

"But he that shall en-

dure unto the end, the same shall be saved" (:Matthew 24:1.3, llark 11:1.3,
2
Matthew 10:22).
This passage occurs in the midst of the Olivet discourse, which Chafer said was addressed to Israel ouly, for they alone
are hated of all nations (verse

p),

therefore it cannot and does not ap-

ply to any saint of this dispensation.
law~

Ezekiel .3.3:7 ,B was true under the

but, Chafer contended, is not true under grace. :Matthew 18:2.3-25

(llatthew 25:.30;

20:1-16) is of "servants" in God 1 s vineyard, Israel, as

distinquished from the present teaching of the Gospel in the "field"
which is the- world.

Under the

law~

forgiveness was "as ye forgive" (Mat-

thew 6:14,15), but under grace it is first divinely bestowed and then

2

-Ibid., P• 99 •
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becomes an incentive in the believer's heart to forgive others (Ephe•
1
sians 4:32).
False Teachers of_\he last dayS•
that there are

~

Chafer reminded his readers

false teachers of the last

~s

who will lead people

He cited the following Scripture verses as evidence and then

astray.

proceeded to give his version of their true meaning:
Now the Spirit speaketh expressl;y, that in the latter times some

shall depart from the faith, giving heed to seducing spirits, and
doctrines of devils; speaking lies and h.yprocrisyt having their
conscience seared with a hot iron (I Timothy 4:1,2;. 2
Chafer felt the reference here is not to personal faith, but "the faith
that was once delivered to the saints," Jude

3.3

These false teachers

are never said to be saved, and Jude writes of them as "they who separate themselves, sensual, having not the Spirit.n4
Moral reformation.

Again Chafer declared that some Scriptures

teach mere moral reformation, not spiritual regeneration.

Such Scrip-

tures should never be employed to teach the possibility of a Christian
falling eternally.

The following passage shows what Chafer meant:

When the unclean spirit is gone out of man., he walketh through dry
places, seeking rest; and finding none, he saith, I will return unto my house whence I came out. And when he cometh, he findeth it
swept and garnished. Then goeth he, and taketh to him seven other
spirits more wicked than himself; and they enter in and dwell there:

libid., P• 99-100.

~.,

2

3

!2!2·,

4Ibide

-
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and the last state of that man is worse than the first (Luke 11:24-

26).
Such a situation., Chafer contended, could never describe a Christian who
is indwelt by the Spirit and by Christ from the moment he is saved.2
Christian profession proven by its fruits.
true Christian profession is proven b,y its fruits.

Chafer insisted that
In the following pas-

sage he showed how this related to his ideas on perseverance.

"In this

the children of God are manifested., and the children of the devil: whosoever doeth not righteousness is not of God, neither he that loveth not
his brother" (I John 3:10).3 Chafer noted that the fundamental divine
requirement for being a child of God is stated in John 6:28 1 29. Animportant distinction is to be made between enduring to be saved and enduring because one is saved, and that the latter test was the one consistently presented in the Bible, he believed was exemplified in this
Scripture, "If ye continue in ll\1 words, then ye are li\Y' disciples indeed"
(John 8:31)~4 Proof that one is saved is found in the fact that there
are new desires and powers in the new creation, rather than being found
in sinless perfection.

"Wherefore the rather, brethren, give diligence

to make your calling and election sure:

for i f ye do these things (men-

tioned in verses 6-8) ye shall never fall (stumble)" (II Peter l:lo)}

1 Ibid., P• 101.

-

2!1?.~2:·
3Ibid., P• 102.

-

4Ibid.
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Peter exhorts the saints to make :f.'ull proof., or to give real evidence
of their election by the presence of certain virtues in their lives
which he has just mentioned in the proceeding verses.l
"If a man abide aot in me, he is cast forth as a branch, and is

withered;

and men gather them, and cast them into the fire, and they

are burned" (John 15:6).2

This difficult passage may be best understood

in its probably relation to professors, but not possessors, Chafer said.
This, like James 2:14-16, is a matter of justification before men by
works which testif.y to the fact of the presence or absence of the new
life)
In setting forth his position Chafer's next step was to deal with
warnings that are given to various groups in the Scriptures.
Christians are warned.
Christ died" (Romans 14:15). 4

"Destroy not him with thy meat, for whom
Chafer stated that the effect of this sin

is defined in I Corinthians 8:U,l2, "But wen ye sin so against the
brethren, and wound their weak conscience, ye sin against Christ."5 The
effect os such a sin, therefore, is most serious;

but that a true child

of God will "never perish," and will "never die," Chafer believed was
supported in such Scriptures as John 10:28, and U:26. 6

2Ibid., P• 10.3 •
.3Ibid.
4Ibid.
5Ibid., P• 10.3-104.
6Ibid.
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Professors are warned.

Matthew 25:1-13 tells of the ten virgins.

Five had no oil, wM.ch Chafer interpreted to be the symbol of the divi."'le
life, though they had every outward appearance.

They heard the judgment

"I know ye not, 11 and this could not be said of the least child of God.

So this warning is not understood by Chafer to have any bearing on the
1
Christian's security.
Jews are warned. Chafer thought that two well-known passages in
the Epistle to the Hebrews apply to Jews but not to Christians.

They are

as follows: "If we sin willfully after we have received the knowledge of
the truth, there remaineth no more a sacrifice for sins" (Hebrews 10:

26). 2 The Jewish sacrifices were no longer a cure for sins, therefore,
unless they accepted Christ, they had hope only for coming judgment.
For it is impossible for those who were once enlightened, and have
tasted of the heavenly gift, and were made partakers of the Holy
Ghost, and have tasted of the good word of God, and the powers of
the world to come, i f they shall fall away, to renew them again U."lto repentance; seeing they crucify to themselves the Son of God afresh, and put him to open shame (Hebrews 6:4-6).3
Chafer acknowledged that much was said here as having been divinely accomplished in certain individuals, but he insisted that it was not a sufficient description of the true child of God;
reaqy a citizen of heaven;

who is light;

who has been sealed by the Holy Spirit;

has been regenerated by the washing of the word;
created by the power of God.

libid., P• 104.
2 Ibido

3~.

who is alwho

and who has been re-

That the passage in chapter

aix is not for
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Christians is most

evident~

he

thought~

from the closing verses of the

context, especially verse nine, "but, beloved, we are persuaded better
things of you, and things that accompany salvation, though we thus speak."
Gentiles are warned.

11

1

For if God spared not the branches., take

heed lest he also spare not thee" (Romans 11:21).

2 Chafer's comment was

that this is a warning to Gentiles as contrasted to Israel and not to
saved individuals)
Two general warnings are issued.
stand that these changed his thesis.

However, Chafer did not under-

The first of these two warnings he

quoted from Revelations 22:19 as follows:

11And

if any man shall take a-

way from the words of the book of this prophecy, God shall take away his
part out of the book of life, and out of the holy city, and from the things
that are m-itten in this book.n4 Chafer said I Corinthians 10:13 and John
10:29 assure us that no child of God would be permitted to do this or to
come under this judgment.

The other warning is found in I Corinthians 3:

17, n;lt any man defile the temple of God, him shall God destroy- (corrupt);
for the temple of God is holy, which temple ye are. tt5

That this was an-

other general warning which could never be the fate of the child of the

1

-

Ibid., P• 104-105.

2
~·~ P• 105.

3Ibid.

-

4Ibid.

Father was based upon John l7:ll. 1
Christiana may lose their reward, walk in the dark, or be chasten~·

Though rewards may be forfeited or lost this cannot be said of sal-

vation.

Chafer illustrated 'What this means in two controversial passages

of the New Testament.
jection:

rtBut I keep under

nw

body, and bring it into sub-

lest that by any means, when I have preached to others, I

sell' should be a castaway (disapproved)" (I Corinthians 9:27).2

:nu-

The con-

text is only of rewards to the believer for faithful service and does not
have to do with salvation which is never "approved" but

alwa~

bestowed.

"If any (Christians) man 1 s works shall be burned, he shall suffer loss:
but he himself shall be saved;

yet so as by fire" (I Corinthians 3:1.5).3

According to Chafer the work of God must stand, therefore, the child of
God will himself be saved, though all his works are burned.b
Chafer felt that the following passage in which he interjected hie
interpretations was irrefutable proof of his position:
And you, that were sometimes alienated and enemies in your own minds
by wicked works, yet now hath he reconciled in the body of his flesh
through death (this is the work of God in salvation) to present you
holy and unblameable and unreprovable in his sight (depends, not on
His salvation, but); i f ye continue in the faith grounded and settled, and be not moved away from the hope of the gospel, which ye
have heard (Colossians 1:21-23).5

1

~·, P• 105-106.

2Ibid.,

-

P• 106.

3~., P• 108.
4Ibid., P• 106-108.
5 Ibid.,

P• 108.
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Chafer allowed that Christian fellowship may be lost through sin
and quoted the follow:ing Scripture as evidence:

"If we s;q that we have

fellowship with him, and walk :in darkness, we lie, and do not the truth"
(I Jolm 1:6).1

The cure for the Christi.a.m sin, which results in loss

of fellowship but not loss of salvation, is not a second regeneration
and justification by faith but merely confession as spoken of in verse 9,

"If we confess our sins, he is faithful and just to forgive us our sins
and to cleanse us from all unrighteousness. n

2 David after his great sin,

did not pray that his salvation might be restored, but prayed "Restore
unto me the joys of

nu

salvation," and that, after he had made full con-

fession.3
In support of his belief that Christians may be chastened for sinning without being condemned or losing their salvation reference was made
to I Corinthians 11:29-32 quoted below:
For he that eateth and drinketh unworthily, eateth and drinketh d.a.mnation (judgment) unto himself, not discerning the Lord's body. For
this cause many are weak and sick.ly among you, and many sleep. For
if we would judge ourselves, we would not be judged. But when we are
judged, we are lihastened of the Lord that we should not be condemned
with the world.
In considering this passage of Scripture, Chafer contended that the sin•

ning child may first judge himself by confessing his sins, otherwise he

must be judged of the Father, whose judgment of one once saved is

1

Ibid., P• 108.

2~.
3~., P• 108-109.

4~., P• 109.
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chastisement and never condemnation with the world. 1
Chafer also grouped the following Scriptures among those evidencing chastisement of Christians who sin.
not fruit he taketh away" (John

15:2). 2

"Every branch in me that beareth
That this was referring to true

branches, Chafer allowed, and the chastisement which befell these was
that of being 111ifted out of its place," and taken home to be with the
Lord.

Chafer also feilit this was the type of chastisement that was the

lot of the widows spoken of in I Timothy 5:12, "Having damnation because
they have cast off their first faith. 11 3 Having damnation, or

11

having

judgment" as Chafer quoted it, he identified as chastisement for the
child of God. 4
That Christians may fall from grace was conceded by Chafer who
cited the following Scripture in support of his view:
Stand fast therefore in the liberty wherewith Christ hath set us free,
and be not entangled again with the yoke of bondage. Behold, I Paul
say unto you, that if ye be circumcised, Christ shall profit you nothing. For I testifY again to every man that is circumcised, that he
is a debtor to do the whole law. Christ is become of no effect unto
you, whosoever of you ~e justified by the law; ye are fallen from
grace. Galatians 5:1-4.~
Falling from grace it w.Ul be seen in the above passage, stated Chafer,
was not caused by sinning.

It was simply departing from the liberty

wherewith Christ had set us free, and returning to the yoke of bondage of

1

~., P• llOo
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-
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the law .from which the death of Christ had delivered us.

Chafer con-

tended that the enjoyment of the priceless liberty in grace would be all
that would be lost and asserted that God would not withdraw grace or caneel any aspect of salvation.l
From the foregoing it may be concluded that Chafer believed that
there is no Scripture when rightly divided and related to the whole testimony of God, that teaches that a Christian

~

be lost.

Chafer as-

serted that there is no such example in the Bible, of all the parables
and incidents, that can be made to teach the loss of salvation.

If' it

'W'ere possible to lose it, there is no promise or hint in the Bible that
it could be regained, for the Bible reveals nothing positive concerning
repetition of regeneration.2
Questions of Doubt
Chafer said that there are at least five general questions of
doubt that are often raised and which should be considered before turning
to the positive revelation regarding eternal security.
What i f a believer's faith should fail?
'W'ered that faith is not meritorious.
the saving virtue of faith.
the grace of God.

1
2

Ibid., P• lll.

3Ibid., P• 112.

-

We are not saved because we possess

We are saved through faith and because of

"Saving faith is an act:

Ibid., P• l.lQ-111.

To this question he ana-

not an attitude. u3 Its work
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is accomplished when its object has been gained. 1

What i f a Christian dies with unconfessed sins?

To this Chafer

answered that it is quite impossible that any believer knows, remembers,
or has confessed every sin.

Confession after all, is but telling Christ

and this could be done better in His presence than otherwise.

It is im-

possible that any would see His face i f whole confession, or sinless perfection should be made the condition of entering that blessed Presence.
This question, according to Chafer, issues from an insufficient understanding of the finished work of Christ, who died that sin might not
keep us from God. 2
pees not the doctrine of securitzlicense people to sin?

Chafer's

answer to this question was that according to the Bible, God's superlative appeal for true Christian living is to know one 1s
tion in Christ Jesus.
grace may abound?"3

eternal posi-

To the question "Shall we continue in sin that
the unregenerate would answer yes, for that would be

the voice of the fallen nature;
bid."

01Vll

but the regenerate will answer, "God for-

To claim that teaching the doctrine of security willlicense people

to sin, is to ignore the fact of the new nature which indwells each child
of God, and the new dispositions and tendencies flowing out of that new
life.

It is to ignore the imparted energy of God, for it is "God which

1

Ibido; P• ll2.

2 Ibid.
3 Ibid.
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worketh in you both to will and to do of his good pleasure 1 nl

as well

as to challenge every revelation concerning God's plan of dealing with
His child.

Experimently, declared Chafer, no truly born-again person

has been kn01Vll to live on a lower plane after he has been saved than the
plane on which he lived before he was saved, and very few have been known
to take advantage of grace, but mere conversion or reformation, which
stops short of regeneration,
(Luke 11:24-26).

may

result in a return to a worse state

To hold over people the super human obligation of self-

keeping in Christ, is but to discourage them utterly in the purpose of
true Christian living and incline them to discount the very standards of
God.

Chafer stated that the puritans believed in security, yet were so
2
named because of their great carefulness in life and piety •
Cannot we rebel and be released from Christ if we so choose? Chafer answered this inquiry by stating that the human will never acts alone;
whether saved persons 1 Philippians 2:13, or unsaved persons, Ephesians 2:
2; and furthermore, God has undertaken to keep his own from all such sin.
In proof of this Chafer cited the following Scripture references:
And the Lord shall deliver me from every evil. work, and will preserve
me unto his heavenly kingdom (II Timothy 4:18). There hath no temp-

tation taken you but such as is common to man: but God is faithful,
who will not suffer you to be tempted above that ye are able; but
will with the temptation also make a way of escape, that ye 'f1JS.Y' be
able to bear it (I Corinthians 10:13). I give unto them eternal life;
and they shall never perish (John 10:28). 'Who are kept by the power
of God through faith unto salvation ready to be revealed in the last·

1

Ibid., P• 11,3.

2Ibid., Po 112-113•
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time (I Peter

1:5).1

Having really tasted the riches of His infinite grace and then preferring to be lost again would be, to Chafer, the clearest evidence of insanity.

He asserted that men lll8.Y' be assured that God keeps any child of

His who is so unfortunate as to lose his reason, and if such a one were

to ask to be unsaved, even if this were possible, that one would be kept
by the power of God through the dark night of insanity.

For this exer-

cise of power and grace on his behalf, he will give the Father unceasing
thanks throughout the ages to come. 2

!!!>Y

the failure of so ma.gr converts?

Chafer answered this ques-

tion by saying that no one can really judge another;

but it is evident

that converts w.ho fail are either misguided professors 1'who went out
from us because they were not of us" (I John 2:19), 3 or they are saved
and perhaps so poorly taught, or so neglected in shepherd care, that
they are utterly confused and are "walking in darkness" (I John 1:6).
Conversion, as understood by Chafer, is but a human act of turning about
which can be done many times so that even a believer lll8.Y' be converted.
Being born-again is a different experience entirely, with no repetition
whatever, nor occasion for repetition.

There are some modern revival

converts w.ho have heard nothing but appeals for reformation and a general
exhortation to be identified with religion, who can hardly be expected to

1Ibid.,

P•

114.

2Ibid •
..

3Ibid., P• 114-115.
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come under the same precious keeping of God, as those who have come to
God by Jesus Christ,. and who have intelligently rested in the saving
1

gra;ce of God as revealed in His Son.rosi tiv~ Argument
At this point Chafer began to state his positive teaching concerning the Christian's unconditional security.

That the believer is

not only saved by grace but is said to stand in grace, expressing the
thought of enduring,. continuing, or abiding unchanged, he posited on the
basis of the follarlng passages of Scripture which he quoted:

"\Ve have

access by faith into this grace wherein we stand" (Romans 5:2), and "This
is the true grace of God wherein ye stand" (I Peter 5:12). 2

Human abil-

ity can no :more maintain a right standing before God than it can attain
such a standing in the first place.

The keeping ministry of God in grace

is but the realization of that which is purposed, programmed, and wholly
provided for in his saving ministry in grace.

Those who are saved here

in every case have, according to Chafer, been kept from the moment they

were saved;

not because they remained good, but because of the fact that

unmerited favor is provided for every one w.ho is saved by grace.3
The fact and force of divine grace as related tot he keeping power

of God was given a three-fold classification by Chafer for specific consideration, first, as it was included in ever,y consideration of the prin-

1 Ibid., P• 114-115.
2Lewis Sperry Chafer, Grace (Chicago: :Moody Press, 1943), P•

-

3Ibid., P•

55-51.
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second, as it is implied in every revelation wherein

ciples of grace;

is presented the truth that grace reaches into the coming ages for its
consumnation;

and third, as it is seen in the manifold provision and

safe-guards which He had made to that end.

1

The keeping power of God through grace, Chafer contended, was ineluded in every consideration of the principles of grace.

To have ac-

cepted the true grace principles in salvation is to be committed to those
self-same principles, which in turn, form the basis of the keeping power
2
of God through grace.

This basis is three-fold.

First, Chafer stated, there must be the

disposal of ever.r condemnation which divine righteousness could impose
because of sin.

Since the keeping power of God is related only to the

believer, he felt ,the question which confronted us then was this: Are
the sins which Christian commit after they are saved divinely judged and
disposed of in the cross equally with the sins of the unsaved?

This he

affirmed on the basis of I John 2:2, ttAnd he is the propitiation for our
(Christians) sins;

and not ours only, but also the sins of the whole

world," and I John 1:7,

0 Tb.e

(Christians) from all sill.n3

blood of Jesus Christ his Son cleanseth us
In his th:inldng the supposition that God

does not deal judicially with the Christian's sins until they are committed is erroneous.

According to Chafer, every sin that unsaved or saved

individuals have committed or ever would commit was dealt with in perfect

1

-2Ibid., P• 57.

-

Ibid• ., P•

58.

-

59.

3Ibid., P•
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divine judgment by Christ at the cross, therefore since then God never
condemns either saint or sinner because of sin.

The unsaved are not

condemned primarily because of their sins, he affirmed, but because they
do not believe on Christ who bore their sins. (John 3:18).

His conten-

tion that the Christian, having accepted Christ, could never be condemned for lack of saving faith was based on the following Scriptures, which
he quoted:
Verily, verily, I say unto you., He that heareth :n:tr word, and believeth on him that hath sent me, hath everlasting life, and shall
not come into condemnation; but is passed from death unto life (John
5:24). There is therefore now no condemnation to them that are in
Christ Jesus (Romans 8fl, R.v.). He that believeth on him is not
condemned (John 3:18).
Chafer believed that the above Scriptures proved that the Cross of Christ
is the foundation of the Christian's eternal security and standing in
grace, but adds that God does undertake to safeguard the Christian from
every practice of sin and as a righteous Father chastens where there is
2
need.
In introducing the question, "Does sin unsave the Christian?",

Chafer contended that one in answering affirmatively would be forced to
take the position that, at a given time, he was either sinlessly perfect
or a lost soul.

The true reply to this question, he stated, was to be

found in the Scriptures and in human experience.3

2

~.,

3Ibid.

P• 61.

74
Chafer asserted that revelation directly states that Christians
sin.

The Epistles of the New Testament while plainly declaring that

Christians do sin, he affirmed, as plainly declare that Christians are
not condemned.

This seeming moral inconsistency is adjusted, in his

thinking at least, by that higher morality made possible through the
death of Christel
Human experience, Chafer thought, indisputably testifies to the
fact that Christians do remain saved in spite of their evident imperfections and sino

That Christians have remained so for any duration of

time, long or short, he felt, was final proof that there was divine provision for their keeping which could in no sense have been supposed that
they were standing in their own goodness or perfection.

To him it was

also final proof that they are neither lost when they sin nor sinless
when they remain saved.

The power of God has been made righteously free

to act through the shed blood of Christ in effecting the Christian's
keeping.

The blood overcomes sin but sin does not overcome the blood.

Thus in Chafer's think:ing the Father was unconditionally free to extend
grace to keep His child through the blood that has been shed. 2
Second, Chafer said, there must be a disposal of every human obligation.

That every human work has been set aside and salvation was now

offered only as a gift of God, Chafer stated, was evident from the ScripThere· could be no peace of heart if Christians paid their way or

tures.

-

1

Ibid., P• 61

2Ibid., P• 63o
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by their

o~

them saved.

good lives and service made it imperative for God to keep
Chafer felt that one could never be assured that he had ac-

complished all his Christian duty or complied with all the demands found
in the holy ideal of God.

To attempt to repay God for the riches of His

grace would be to place a sordid value on the priceless treasure of
heaven's glory.

He will keep by grace alone, and not on a basis of ex-

change 'Whereby Christian faithfulness would be made the purchasing medium.l
Thirdly$ Chafer affirmed that there must be a disposal of every

human merit.

Through divine decree every human merit has been set aside

in order that pure grace might reign unchallenged and uncomplicated.
Salvation is based on the loving goodness of God and not on the supposed
worthiness of the sinner, and in like manner God is free to continue to
exercise grace toward the Christian.

Chafer summed up this section by

saying that God 1s abiding purpose was guaranteed by His unconditional
covenant of eternal blessings. 2
Chafer asserted that the keeping power of God through grace was
implied in every revelation wherein was presented the truth that grace
reaches unto the coming age for its consummation. Sin has been dealt
with through the cross of Christ and all human merit and obligation, as

related to salvation, has been set aside by God's decree, thus He is
righteously free to preserve His child forever.

1

Ibid., P• 63.

2 Ibid., P• 63-64.

He will continue the
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exercise of His grace in saving the sinner and transforming him into the
image of Christ until the divine objective is consummated and the believer is lifted up to the highest glory.

God has perfectly delivered

himself from every limitation so that His ways are absolutely gracious

and His purpose and power are irresistable.

Not being limited to the

moment when the sinner accepts the saving grace that is in Christ Jesus,
the covenant promises of salvation reach on from the first moment of
faith, and guarantee every step of the way to the last moment of fruition.
That even the word salvation in its largest Biblical meaning covers all
that is past, present, and future, in the out-working of grace of God for
the one who believes, Chafer based on the two Scriptures quoted below:
He which hath begun a good work in you will perform it until the day
of Jesus Christ (Philippians 1:6). For God so loved the world, that
he gave his only begotten Son, that whosoever believeth in him should
not perish, but have everlasting life (John 3:16).1
He declared that in the great promises of grace there is no measurement
as to time and no human condition imposed, other than believing, and
cited the following Scripture as proof:
But as many as received him, to them gave he power (right) to become
the sons of God, even to them that believe on his name (John 1:12).
He that believeth on the Son hath everlasting life (John 3:36). Verily, verily, I say unto you, He that heareth my word, and believeth
on him that sent me, hath everlasting life, and shall not come into
condemnation; but is passed from death unto life (John 5:24). And
him that cometh to me I will in no wise cast out (John 6:37). For I
am not ashamed of the gospel of Christ: for it is the power of God
unto salvation to every one that believeth (Romans 1:16). That he
might be just, and the justifier of him which believeth in Jesus (Romans 3:26). For Christ is the end of t~e law for righteousness to
every one that believeth (Romans 10:4).
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The unalterable and unconditional covenant of God in grace, Chafer felt,
is

sufficient~

stated in the above Scriptures, warranting no further

comment.
Chafer; in answering the question concerning whether a person once
saved can ever be lost again, stated that the fear of eternal perdition
destroys the believer's peace and even to suppose that one once saved
might be lost again limits the saving grace of God as it is in Christ.
The claim that one who is once saved might be lost again is usually based
on a form of rationalism which, although emphasizing certain passages of
Scripture, does not consider sufficiently the testimony of all the Word
of God.

Church creeds have taken opposite sides concerning this question,

but Chafer observed that belief or disbelief in the securit.y of all who
are saved was more personal than creedal.

The body of New Testament

Scriptures, he said, declare the believer to be secure even though there
are upwards to twenty-five Scriptures cited as evidence by those who
maintain that the believer is insecure. An individual cannot be secure
and insecure at the same time, therefore, one body of Scripture must of
necessity conform to the other.l
To Chafer the question resolved itself to one issue - did Christ
do enough on the cross to make it possible for God righteously to keep
one saved as well as righteously to save at all? This question strikes
at the very heart of the revelation regarding the cross, therefore its
importance cannot be overestimated.

The solution of the question in-

volves the foundation of personal rest and peace, and must also properlY

1tewis Sperry Chafer, Jjor ~ Themes (Chicago: The Bible Institute Colportage Ass 1n, 1937 , P• 187.
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relate Christian service.

Chafer felt that no one could rest while in

terror of eternal damnation, nor be normal in service i! he was confronted with the superhuman task of self-keeping in the realm of the new creaTo know man's perfect standing in Christ does not lead to laxity

tion.1

in daily life, l:nt rather it is the strongest possible incentive to holy
living that the human heart can know.

Chafer declared that carelessness

of life has never resulted from believing this revelation. 2
According to Chafer the positive doctrine of security rests upon
the truth which declares twelve unchangeable facts of divine grace and
its accomplishments.

The climax of his whole argu.ment for the uncondi-

tional perseverance of the saints was reached during his discussion of
these facts.
The Covenant of God.
ty (John

5:24;

The direct, unqualified promises of securi-

6:37; 10:28) form an unconditional covenant in which God

declared what he is going to do, which was according to Chafer an expression of His unchangeable wille

The eternal purpose is revealed and its

realization is assured through divine grace in Romans 8:29,30, and this
apart from human work and merit)
The power of God. The Scriptures assert that God, being free from
every limitation, is able to keep all who are saved through Christ.
fer cited the following Scriptures to support his view:

1

Chafer, Salvation, P• 97.

2Ibid., p.

74.

3chater, Major Bible Themes, p. 189.

Cha-

John 10:29, Ro-
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mans 4:21; 8:31; 38, 39;
Timothy 1:12;

14:4;

Hebrews 7:25;

Ephesians 3:20;

Philippians 3:21;

II

and Jude 24. 1

The love of God. Chafer declared that God's love for his own is a
motive which can never fail.

That love is declared in Romans 5:8-11, to

exceed even His love for sinners because of which He gave His Son to die
(John 3:36).

God loves men much more when they are redeemed, justified,

and reconciled to him than when they are sinners and He sent His Son to
die for them.

Such knowledge-surpassing love for those redeemed at such

limitless cost is sufficient assurance that they could never be plucked
out of His hand until He has exhausted every resource of His infinite
power.

2

The prayer of the Son of God.

Christ prayed that those whom the

Father had given should be kept (John 17:9-12,15,20). We may believe
that this prayer which had its beginning on earth is continued in heaven
(Romans 8:34;

Hebrews 7:25;

Luke 22:31,32).

From the above, Chafer

concluded that no prayer of the Son of God could ever be unanswered, and
in this fact there is abundant assurance of security• .3

The

efficacious substitution~ death of the Son of God.

The suf-

ficient answer to the condemning power of sin is the death of Christ (Ro-

mans 8:34).

The claim that the saved one might be lost again, Chafer

1 Ibid., P• 189.
2 Ibid., P• 189-190.

-

3Ibide s P• 190•
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understood to proceed on the supposition that Christ has not borne all
the sins the believer will commit, and that having saved a soul, God
might be disappointed and surprised by unexpected, subsequent sin.

On

the contrary, he stated, God being omniscient, forelmows every sin that
will darken the life of His chUd and God has been propitiated by the
sufficient sacrificial blood of Christ that was shed (I John 2:2).

Be-

cause that blood avails for the sins of both the saved and the unsaved,
God continues saving the meritless and keeps them forever, not for their
sakes only, rut to satisfy His own love and manifest His own grace (Romans 5:8;

Ephesians 2:7-10).

Since salvation and safe-keeping depend

only on the sacrifice and merit of the Son of God, all condemnation is
forever removed.

Chafer lis ted the follO'wing verses in support of the

proceeding statement:

John 3:18;

5:24;

Romans 8:1, R.V.;

I Corinthi-

ans 11:31,32.1
The resurrection of the Son of God.

Chafer declared that two vi-

tal facts connected with the resurrection of Christ make certain the eterna1 security of the believer.

eternal life (John 3:16;

The first of these is the gift of God,

10:28;

and Romans 6:23), the resurrection life

of Christ (Colossians 2:12; ):1), which is as eternal and incapable of
dissolution or death.

The second fact is that, by union with the resur-

rected Christ through baptism nth the Spirit and the impartation of His
eternal life, the chUd of God is made a part of the New Creation and
stands in the federal headship of the Last Adam.

Chafer said there is

no fall possible for the weakest one who is "in Him, n

1

-Ibid., P• 190-191.

the Last Adam,
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since Christ cannot fall. 1
The intercession and shepherdhood of the Son of God. Christ's
present ministry in glary has to do only with the eternal security of
the saved on earth.

As Intercessor, Christ, !mowing the weakness, igno-

ranee, and immaturity of the believers, not only prays for them at every
point of their need (Luke 22:31,32;

John 17:9,15,20;

Romans 8:34), but

on the grounds of His unchanging priesthood and su.fficiency, guarantees
that they will be kept saved forever (Hebrews 7t25;

14:19), Chafer asserted.

Romans 5:10;

John

2

The advocacy of ;!Jhe Son of God.

Sin is always sinful in the

sight of God for God is infinitely holy, therefore the Christian's sins,
concerning which there is guilt, merits eternal condemnation, and judgment would be executed were it not that, as Advocate, Christ pleads the
only ground upon which the cure for sin can be effected (I John 2:2),
the saving value of His own blood, before the throne of God (I John 2:1;:

Romans 8:34; Hebrews 9:24), when the Christian is sinning, not after he
has sinned.

Thus there is no period of insecurity, Chafer affirmed. 3

The regeneratf:Eg work of the Holy Spirit.
child of God (John 1:13;

3:3-6;

Titus 3:4-6;

The believer is made a

I Peter 1:23;

II Peter

1:4; I John ):9), and heir of God and a joint heir with Christ (Romans
1Ibid., P• 191.
2Ibid., P• 191-192.

-

)Ibid., P• 192.
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8:16,17) by the regenerating work of the Spirit.

Having thus been born

of the Spirit, he has partaken of the divine nature and that nature,
Chafer contended, is never said to be removed or disannulled.

Chafer

said that there is no Scripture that teaches that regeneration ever needs
to be repeated. 1
Spirit's indwell:lpg.

That the Spirit indwells every believer

Romans $:5;

Chafer based on John 7:37-39;
19;

8:9;

I Corinthians 2:12;

6:

I John 3:24 and that he never leaves him, Chafer believed, was suf-

ficiently grounded upon John 14:16.

He may be grieved by unconfessed

sin (Ephesians 4:30) or quenched in the sense that He is resisted (I Thessalonians $:19), but. the divine Presence, in the heart, he asserted, is
never removed.

Chafer thereby concluded that the child of God continues

as such forever. 2
paptism with the Spirit.

In baptism, through the ministry of the

Spirit, the believer is joined to that body of which Christ is the head

(I Corinthians 12:13;
to be in Christ.

6:17;

Galatians 3:27) and he is therefore said

In that union, old things - as to position and rela-

tionship which might be the ground of condemnation - are passed away and
the new ones are of God (II Corinthians $:17 ,18), thus he is as secure as
Christ, Chafer reasoned, for he has been accepted forever "in the beloved."3

1 Ibid., P• 192e

-

2

Ibid., P• 193.

-

3Ibid.
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The Spirpit 1s..seal:i.Bl•

Chafer declared all true Christians are

sealed with the Spirit unto the day of redemption and referred to Ephesians 4:30;

II Corinthians 1:22;

and Ephesians 1:13 which he said

should read nhaving believed ye were sealed."
for God's own purpose and glory.

This sealing of God is

Since it is unto the day of

rede~

tion this ministry of the Spirit also guarantees the eternal security
of all who are s aved. 1
From this extensive body of truth, it was concluded by Chafer
that God 1s purpose, which is preserving His own, can never be defeated
since He has met every possible hindrance.

Sin has been borne by a Sub-

stitute, who pleads the efficacy of His blood before God in order that
the believer might be kept.

The believer's will is held in divine con-

trol (Philippians 2:13) and every testing is tempered by the infinite
grace and wisdom of God (I Corinthians 10:13). While Chafer has treated
salvation and safe-keeping as separate divine undertakings, he said that
the Bible recognized no distinction between the two.

There is no salva-

tion purposed, offered or undertaken under grace which is not infinitelY
perfect and that does not abide farever. 2
III.

THE VIEW OF LOUIS BERKHOF

The last of the three Calvinistic representatives, Louis Berkhof
born in Emmen, Netherlands in 1873, belonged to the Christian Reformed
Church.

Educated at Calvin College and Seminary, Princeton, and the

1
2

Ibid., P• 193•

~.,

P• 194.
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Divinity School of the University of Chicago, he pastored at Allendale,
Michigan, and Oakdale Park Church, Grand Rapids, Michigan.
Calvin

Seminary,~~

Grand Rapids, Michigan, from 1906 to 1944 and was the

president from 1931 to 1944.
The_~ctrine

He taught at

1

of the Perseverance of Saints in HistO:Fl

Berkhof began by noting briefly the form given the doctrine of the
perseverance of the saints historically.

He stated that the doctrine of

the perseverance of the saints is to the effect that they whom God has
regenerated and effectually called to a state of grace, can neither totally or finally fall away from that state, but shall certainly persevere therein to the end and be eternall:y saved.
explicity taught by

Augustine,~~

The doctrine as first

Berkhof felt was not consistent, for Au-

gustine held that the elect could not so fall as to be finally lost, but
considered it possible that some who were endowed w.ith new life and true
faith could fall from grace completely and at last suffer eternal damnation.

Berkhof claimad that the Semi-Pelagianism of the Church of Ro:me

included the doctrine of free will, denying the doctrine of the perseverance of the saints and making their perseverance dependent on the uncertain obedience M' man.

The Lutheran Church makes the doctrine contin-

gent on man's continued activity of faith and assumes that true believers
can fall completely from grace. 2

Twentieth Centur~Encylopedia ~ Rel~ioup, Knowlegge (New York:
American Book Stratford ess, Inc., c195>), , P• 128.
1

2
1. Berkhof, S~tematic
B. Eerdmans, 1949, P• 45.

Theol~y (Grand Rapids, Michigan: William
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Berkhof insisted that it is only in the Calvinistic Churches
that the doctrine is given the place to which it was rightfully restored
by the Reformers, and maintained as affording absolute assurance.

The

Canon of Dort declares:
But God, who is rich in mercy, according to His unchangeable purpose
of election, does not wholly withdraw the Holy Spirit from His 01m
people even in their grievious falls; nor suffers them to proceed
so far as to lose the grace of adoption and forfeit the state of
justification, or to commit the sin unto death or against the Holy
Spirit; nor does He permit them to be totally rserted, and to
plunge themselves into everlasting destruction.
Berkhof went on to sa:y that the Arminians, rejecting this view, made the
perseverance of the saints dependent on their will to believe and their
good vrorks.

Although the Wesleyan-Arminians held to this position.,

Arminius himself avoided this extreme.

In giving a negative answer to

the question., whether or not a Christian can completely fall from the
state of grace and be finally lost, the Reformed or Calvinistic Churches
stand practically alone.

2

Statement of Doctrine of Perseverance
Since the term "perseverance of the saints tt is liable to be misunderstood., Berkhof insisted that the doctrine of perseverance of saints
requires careful statement.
is not

mer~

First, it should be noted that the doctrine

to the effect that the elect will certainly be saved in the

end, though Augustine had given it that form, but teaches specifically
that they who have once been regenerated and effectually called by God to

1 nThe Canon of Dort"., V, Article 6, quoted in 1. Berkhof, Jl!tematic Theology; (Grand Rapids., Michigan: William B. Eerdmms, 1949 , p • .545.
2Berkho:f, Szstematic ~eoloq, P•

.545.
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a state of grace, can never completely fall from that state and thus
fail to attain to eternal salvation, though they
come by evil and fall into sin.

~

sometimes be over-

The life of regeneration and the habits

that develop out of it in the way of sanctification can never entirely
disappear.

But this perseverance is not to be regarded as an inherent

property of the believer or as a continuous activity of man by means of
which he perseveres in the way of salvation.

l

The following quote shows

what Berkhof meant heret
When Strong speaks of it as 1 the voluntary continuance, on the part
of the Christian, in faith and well-doing,' and as 1the human side
or aspect of that spiritual process which as viewed from the divine
side we call sanctification,' - This is certa~ liable to create
the impression that perseverance depends on man.
The theologians of the Reformed Churches do not consider the perseverance of the saints as being, primarily, a disposition or an activity of
the believer, though they believe that man co-operates in it just as he
does in sanctification.

They stress the fact that the believer, i f left

to himself, would fall away.

Strictly speaking, it is not man but God

who perseveres, for Berkhof defined perseverance as that continuous operation of the Holy Spirit in the believer by which the work of divine
grace that is begun in the heart, is continued and brought to completion.
He said that it is because God never forsakes His work that believers
continue to stand to the end.3

1 Ibid., P•
2 Ibid.

.546.
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Proof of the Doctrine
The following statements of Scripture are used by Berkhof to
prove the doctrine of perseverance:
In John 10:27-29 we read: ·~ sheep hear my voice, and I know them,
and they follow me, and I give unto them eternal life; and they
shall never perish, and no one shall snatch them out of my hand. My
father 'Who hath given them unto me, is greater than all; and no one
is able to snatch them out of the Father 1s hand.' Paul says in Romans1ll:29: •For the gifts and the calling of God are not repented
of. 1

Berkhof interpreted this to mean that the grace of God revealed in His
calling is never withdrawn as though God turned from His original pu.rpose prompting His calling.

This he felt is specifically true here of

Israel, but also felt it can be applied generally. 2
The Apostle comforts the believing Philippians with the words: 'Being
confident of this very thing, that He who began a good -work in you
will perfect it unto the day of Jesus Christ' Philippians 1:6.3
Berkhof believed this was written by Paul to comfort believing Philippians.
In I~ 'I'hessalonians 3:3 he says: 1But the Lord is faithful, who shall
estaolish you, and guard you from the evil one.' In II Timothy 1:12
he sounds a note of rejoicing: •For I know Him whom I have believed,
and I am persuaded that He is able to guard that which I have committed unto Him against that day. 1 And in 4:18 of the same Epistle
he glories in the fact that the Lord will deliver him from every evil
work and will save him unto His heavenly kingdom. 4

Having established the Scriptural grounds for eternal perseverance,
to his own satisfaction, Berkhof attempted to prove the doctrine of per-

1

Ibid., P• 546.

-

2Ibid.
3Ibid., P• 547.
4Ibid.
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severance inferentially from several other doctrines.
The Doctrine of Election.

He said that election does not mean

that i f they do their duty some will be favored with certain external
privileges and may be saved, rut election means that they who belong to
the number of the elect shall finally be saved and can never fall short
of perfect salvation.

It is an election unto a definite end ... salvation.

God, in working it out, endows believers with such influences of the Holy
Spirit as to lead them, not only to accept Ch:.tist, but to persevere and
1
to be saved to the uttermost.
The Doctrine of the Covenant of Rede;!llPtion.

In this connection

Berkhof stated that God gave His people to His Son, in the covenant of
redemption, as the reward for His obedience and suffering.

This reward

was not left contingent on any uncertain faithfulness of man, but was
fixed from eternity.

It is impossible that they who are reckoned as be-

ing in Christ, and as forming a part of His reward, can be separated from
Him (Romans 8:,38,39), and that they who have entered the covenant as a

communion of life should fall out, for God does not go back on His prom-

.

J.ses.

2

fhe

efficacy of the merits and intercession of Christ.

Berkhof

understood the saving work of Christ to mean that Christ in His atoning
work, paid the price to purchase the sinner's pardon and acceptance. The

1

~., P• 547.

2

Ibid.
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perfect grouhd for the justification of the sinner is constituted by His
righteousness, and it is impossible that one who is justified by the
payment of such a perfect and efficacious price should again fall under
condemnation.

Christ also makes constant intercession for those who are

given Him of the Father and His intercessory prayer for His people is
always efficacious (John 11:42;
The srstical union with

Hebrews 7:25).1
Chr~t.

They 'Who by faith are united to

Christ, become partakers of His Spirit, and thus become one body with
Him, pulsating "With the life of the Spirit.

Christ and because He lives, they live.

They share in the life of

That they should again be re-

moved from the body, thus frustrating the divine ideal, is impossible.
Since the union originated in a permanent and unchangeable cause, the
free and eternal love of God, it is permanent.

Such was Berkhof's view

at this point. 2
The work of the Holy Spirit in the heart.

Here Berkhof quoted

Dabney who said:
It is a low and unworthy estimate of the wisdom of the Holy Spirit
and of His work in the heart, to suppose that He will begin the work
now, and presently desert it; that the vital spark of the heavenly
birth is an isnis fatuus, burning for a short season, and then expiring in utter darkness; that the spiritual life communicated in
the new birth, is a sort of spasmodic or galvanic vitality, gi~
the outward appearance of life in the dead soul and then dying .....

1 Ibid., P• 547 •
2Ibid.

-

3Dabney, Systematic ~ Polematic Theology, P• 699, quoted in

Berkhof, S~tematic rheol~, P•

547.
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John 3:36;

5:24; and 6:54 were cited to support the fact that the be-

liever in this life is already in possession of salvation and eternal
life, -which Berkhof believed would be everlasting. 1

T.b.e assurance of salvation.

That believers can in this life at-

tain to the assurance of salvation, Berkhof thought, is quite evident
from Scriptures like Hebrews 3:14;

6:11; 10:22; and

II Peter

1:10.

If it. were possible for believers to fall from grace at any moment, this

would seem to be entirely out of the question.

Only those who stand in

the firm conviction that God will perfect the work which he bas begun,
can enjoy the assurance of salvation. 2
Objections to the Doctrine of Perseverance
In the next step in his development of the doctrine of final

pe~

severance Berkhof endeavored to meet three major objections to the doctrine of perseverance.
The Doctrine of Perseverance is inconsistent with human freedom.
His answer was that this objection proceeds on the false assumption that
real freedom consists in the liberty of indifference, or the power of
contrary choice in moral and spiritual matters.

True liberty, Berkhof

asserted, is self determination in the direction of holiness. Man is
never more free than when moving consciously in the direction of God.
Through the grace of God the Christian stands in that liberty.3

lBerkhof, Systematic Theology, P• 548.
2 Ibid.

-

3Ibid.
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The Doctrine of Perseverance leads to indolence, license 1 and
even immorality.

The idea that a false security results, Berkhof con-

tended is a mistaken notion.

Although the Bible tells us that we are

kept by the grace of God, it does not encourage the idea that God keeps
us without constant watchfulness, diligence, and prayer on our part. It
is hard to see how a doctrine can be an incentive for sin, when the doctrine assures the believer of a perseverance in holiness.

It seemed to

Berkhof that the certainty of success in the active striving for sanctification would be the best possible stimulus to our greater axertion. 1
The Doctrine of Perseverance is contra:cy: to Scripture of three
general classes.

First are the warnings against apostasy which would

seem quite uncalled for if the believer could not fall away.

Berkhof

answered by saying that the warnings found in such passages as Matthev1

24:12;

Colossians 1:23;

Hebrews 2:1;

3:14;

6:11;

and I John 2:6,

prompt self-examination and are instrumental in keeping believers in the
way of perseverance as they regard the whole matter from the side of man.
They prove that the use of means is necessary to prevent those addressed
from committing apostasy, not that they will apostatize.

For an illus-

tration of this principle he suggested comparing Acts 27:22-25 with verse

31 of the same chapter. Second, are the exhortations, urging believers
to continue in the way of sanctification, which would appear to be unnecessary if there is no doubt about it that they will continue to the end.
Berkhof answered that these are found in connection with such warnings as
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those referred to under the first group of objections, and they serve
the same purpose.

They prove only that God used moral means for the

accomplishment of moral ends, and not that any of the believers will not
persevere.

Third are Scripture records aaid to be cases of apostasy

such as I Timotqy 1:19,20;
and also Hebrews 6:4-6.

II Timothy 2:17,18;

4:10;

II Peter 2:1,2;

To these cases Berkhof replied by saying that

unless it be shown first that the persons indicated in these passages
had true faith in Christ, and not a mere temporal faith, which is not
rooted in regeneration, these instances do not prove the contention that
real believers, in possession of true saving faith, can fall from grace.
There are persons, the Bible teaches us, who profess the true faith, and
yet are not of faith., as found in such references as Romans 9 :6; I John
2:9; Revelation 3:1. 1 "John says of some of them, •They went out from
us., • and adds by way of explanation.,

But they were not of us;

1

for i f

they had been of us, they would have remained with us. • I John 2:19. 11 2
Conclusion
Berkhof concluded his argument by saying that salvation of man is
made dependent on the human will rather than on the grace of God if the
doctrine of perseverance is denied.

Of course, this consideration will

have no effect on those who share the Pelagian conception of salvation as
autosoteric, he observed, but certainly ought to cause those to pause who
glory in being saved by grace.

libid., p.

548-549.

2Ibid., P•

549 •

The idea is that, after man is brought to
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a st.ate of grace by the operation of the Holy Spirit alone, or by the
joint operation of the Holy Spirit and the will of man, it rests solely
with man, as he sees fit, to continue in faith or to forsake the faith.

This makes it impossible for man to attain the blessed assurance of
faith. 1

It is of the utmost importance, consequently, to maintain the

doctrine of perseverance, for, as Berkhof noted in quoting Hovey:

"It

may be a source of great comfort and power-an incentive to gratitude,

a motive to self-sacrifice, and a pillar of fire in the hour of danger.n2
IV.

Chafer declared that

11

SUMMARY

saving faith is an act:

not an attitude. 11 3

Other than believing, there are no human conditions imposed in the great
promises of grace.
sin.

No believer knows, remembers or has confessed every

To hold over people the superhuman task of self-keeping in Christ

is to discourage them in Christian living and incline them to discount
God's standards.

Very few have been lmovm to take advantage of grace

because of the new nature which indvrells each child of God.
will never acts alone.

The human

Preferring to be lost after tasting the riches

of grace is the clearest evidence of insanity and God would secure that
person's soul in saving grace through the period of insanity.

Converts

who fail are either misguided professors who are not possessors or are
poorly taught confused individuals who are saved, but are walking i.'l'l

1 Ibid., P•

549.

2
Hovey as quoted in Berkhof, Sy:stem;a;t:i;,g, Theology:, P• 549.
3chafer, Salva~i~n, p. 112.
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darkness.

Saved people have been kept, not because they remained good,

but because of grace.

Every sin humanity had committed or ever would

commit, was perfectly dealt lrith in judgment at the cross.

Revelation

states that Christians sin, but their sin is dealt with in that higher
morality made possible through the death of Christ.
their rewards but not salvation.

Christians may lose

Falling from grace is not caused by

sinning but by returning to the bondage of the law.

Eternal security

is a doctrine of Scripture while assurance is only the personal confidence of a present salvation.

To know man's present standing in Christ

is the strongest possible incentive to holy living.

The doctrine of

security rests upon twelve facts of divine grace: God's covenant, power
and love, Christ's prayer, death, resurrection, intercession, and advocacy, and the Spirit's regenerating work, indwelling, baptism, and sealing.

God's purpose is to preserve His own and it can never be defeated.

The believer 1s_will is held in divine control.

There is no salvation

under grace which does not abide forever.
Once a person has been regenerated he can never completely fall
away although he may fall into sin, for, as Berkhof has said earlier,
perseverance is that continuous operation of the Holy Spirit by which
the work of divine grace, begun in the heart of the believer, is continued and brought to completion.
lect shall finally be saved.
people to His Son.

They who belong to the number of the eIn the covenant of redemption, God gave His

This reward was fixed from eternity and was not con-

ditioned upon man's faithfulness.

Because of the payment of the perfect

price of justification it is impossible that one should again fall under
condemnation.

That one should be removed from the body of Christ, and
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frustrate the divine ideal, is impossible.

The Holy Spirit will not

desert the work that He has begun in the heart.

Assurance of salvation

would be impossible i f it were possible to fall from grace at any moment.

Man is most free when consciously moving in the direction of God.

Certainty of success in striving for sanctification is the best possible
stimulus to ever greater exertion.
plishment of moral ends.
faith can fall.

God uses moral means for the accom-

Only those who profess faith and are not of

Denial of the doctrine of perseverance makes salvation

dependent on the human will rather than the grace of God.

Hodge under-

stood the perseverance of the saints to rest solely on what is not of
ourselves but of God, the primal source being the love of God.

CHAPTER IV
AREAS OF AGREEMENT AND OF DIFFERENCES I!ii THE
WESLEYAN-ARMINIAN

A~ID

THE CALVINISTIC DOCTRINES OF PERSEVERANCE OF SATNTS

CHlJ..PTER IV
A..~.\3 OF AGREE11ENT AND OF DIFFERENCES m THE
VlESLEYAN-ARMINIAN AND THE CALVlliiSTIC DOCTRINES OF PERSEVERANCE OF SAINTS

An attempt has been made in this chapter to compare the WesleyanArminian and the Calvinistic doctrines, first pointing out their underlying principles and the areas of agreement and then the differences in
both schools of thought.
I.

UNDERLYING PRINCIPLE

There is a difference in principle involved underlying and running
through the two systems of thought.,
Calvinism
The Calvinists stress a certain interpretation of the grace of God
which, in their understanding, is unmerited favor.

Grace thus excludes

any ground or rational basis far salvation other than the unfathomable
love of God, in their understanding.

God 1s expression of His love took

concrete form in the substitutionary death of His Son to whom God promised to give the redeemed as a reward.

The Calvinists believe that the

quantity of that reward was known and fixed before the plan of salvation
was put into effect.

This number of persons given to God 1s Son as the

redeemed are known to the Calvinists, as the elect.

Because God has

promised His Son the number of the elect, He is obligated to bestow upon
them the gift of faith.,

Because the gift is for the purpose of saving

the man who has been promised to the Son of God as reward for His freely
and faithfully performing His part in the plan of redemption, this faith
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cannot fail because God cannot fail.

Therefore once one of the elect

has exercised the gift of faith in believing on Jesus as Saviour, he
shall continue with the number of the redeemed.

Once one is identified

as one of the elect through the evident exercise of faith that brings
regeneration, he cannot be lost again from the number of the saved that
make up Christ 1s reward, for God is as good as His word.
Since Adam's fall, all men are condemned, sold under sin, guilty,
and deserving damnation, thus God would be just in damning all men.

God

has, however, chosen to save some as a reward for the faithful obedience
and free participation of His Son in bearing the guilt of sin on Calvary
and thus buying back or ransoming the elect from a. deserving hell.

How

the number of the elect was determined or on what basis or what rational
process was used in arriving at this number or why God did not determine
to include all in the number of the elect has not been explained by the
Calvinists.

Yet, in their thinking, people probably have no right to

ask these questions, but should only rejoice in the fact that God is
merciful to some, and should pray for mercy that they might find themselves included :in this number of the elect.
Wesleyan-Arminianism
On the other hand the Wesleyan-Arminians also stress grace as unmerited favor.

Since all sinners, and this includes everyone, deserve to

be condemned for lack of righteousness, the fact that God instituted a
plan of redemption is unmerited favor.

God's love is evidenced in the

gift of His Son who made atonement for all sin provisionally and conquered sin personally.

This is the ground of salvation.

That salvation
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may become an actuality is conditioned upon the exercise of faith.

The

ground of faith is bestowed when a person recognizes his sinful need and
God's gracious ability to meet that need in Christ. What his response
is determines his relationship to God.

If he submits to the will of God

in recognizing Jesus as His Saviour personally and desires to honor Him
with the remainder of his life, regeneration takes place and the new life
begins.

If the response is continued rebellion and unyieldedness, faith

does not lay hold on the provision and one remains in his sins.

One who

has subordinated his will to the will of God, if he would be finally
saved, must keep his will surrendered in the faith that God's

~

is

best for him continually, until Jesus comes or physical death releases
a man 1s spirit to be with those of kindred mind.

Thus the reward which

God gave His Son was defined in terms of quality and those who fulfilled
the conditions specified for salvation were promised as the reward.

As

long as one's faith is active and vital he is persevering in salvation.
While exercising faith in God man cannot fall from salvation.
of contrary choice makes salvation moral.

The power

The ground of perseverance is

God's provision and final perseverance is man's responsibility as he
must choose whether or not to exercise the means of grace.
Calvinistic Premise
The premise of the Calvinistic doctrine of the perseverance of the
saints is found in their doctrine of divine grace, which basically is
that God as divine Sovereign can bestow unmerited favor in saving whom
He wills with no other limitations, for faith, the condition of salvation,
is in itself a gift of God.

Thus the perseverance of the saints, as the

Calvinists understand it, is primarily an activity of God in continual
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bestowing unmerited favor in bringing to bear upon the individual means
that shall eventuate in his being glorified with Christ and finally
saved.

This view is essentially fatalistic and as such makes the plan

of salvation amoral.
Wesleyan-Arminian Premise
The premise of the Wesleyan-Arminian doctrine of the perseverance
of the saints is found in their concept of the doctrine of grace which
gives place for human responsibility in the basis for the personal application

of 'God's

provision for salvation.

That it is unmerited favor that

the divine Sovereign has provided a plan for man's salvation is granted.
This is grace.

The basis of application must be in moral harmony also

with the attributes of God other than His love, which in both doctrines
is seen as the reservoir from which grace eminates.

Salvation is applied

to the individual who exercises his gracious ability made possible
through God 1s provision in Christ.

The consciousness that God has a pro-

vision whereby one may become righteous is made known to every man.

First,

gracious ability is given as each individual asks for forgiveness with
confidence that Christ can forgive.

God's power over sin and to become

righteous is applied only as individuals comply to the law of receptivity, namely, obedience to Christ's commands.
II.

AREA OF SIN

Definition of Sin
Agreement.

The Wesleyan...Arminians and the Calvinists agree that

sin has both a positive and a negative aspect - transgression of law or
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want of conformity to law.
Differences.

Calvinists understand sin to be any transgression

of or want of conformity to the law of God while the Wesleyan-Arminians
believe this law must be known before transgression or want of conformity to it becomes sin.
Doctrine of Sin as Related to Perseverance
Calvinism.

Sin is present in its negative aspect in the Christian

as an unknown lack of conformity to the law of God or the .image of Christ
but is positively absent as a willful transgression of God's law or rebellion against the leading of the Holy Spirit.
~esleyan-.Arminianis!'ll•

Sin as known transgression or known want of

conformity to the law of God is totally absent in the Christian.

Any un-

known transgression or lack of conformity to the law of God is error due
to ignorance, which when it becomes known demands repentance and henceforth correct action.
III.

AREA OF GRACE

Definition of Grace
Agreement.

The V'lesleyan-Arminians and the Calvinists agree that

grace is unmerited favor.

God 1s greatest manifestation of grace was seen

in the death of His Son as the sufficient ransom priot for sin.
Differences.

Grace as seen by Calvinists includes the effectual

working of God in saving the elect.

Grace as seen by Wesleyan-Arminians
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includes gracious ability extended to man through faith in God 1 s provision of the death of His Son.
Doctrine of Grace as Related to Perseverance
Calvinism.
of saving faith.

Unmerited favor is bestowed upon the elect in the form
Once one of the elect has believed, God 1s unmerited

favor in the form of His keeping power is continually operative until he
is saved finally.
Wesleyan-A~minianism.

Unmerited favor is God's inclusion in His

provision for the illumination and vdtness of the Holy Spirit in making
known the means whereby one may be kept free from sin.
AREA OF JUSTIFICATION

IV.

Definition of Justification
Agreement.

The Wesleyan..:.Arminians and the Calvinists agree that

justification is the judicial act which makes man's salvation legally
possible through removed condemnation.
Differences.

The

Calv.L~ists

hold that the only ground of justifi-

cation is the finished work of Christ on behalf of the elect, thus only
the elect are justified.

The Wesleyan-Arminians see justification as

God's act of removing guilt for past sins rendering one legally righteous.
This act was provisionally accomplished for all men by the giving of His
Son as the ransom price fC!l:' sin and becomes personally applied to the individual upon his expression of faith in God 1s provision.

103

Doctrine of Justification as Related to Perseverance
Calvinism.

Once one has been justified he can never be condemned

but can only be chastised or forfeit his r6Vfards.
Wesleyan-Arminianism.

Ja~tification

is maintained only i f there

is a continual faithfulness and obedience to the Holy Spirit. Whenever
there is willful disobedience or w.i.llful lack of conformity to the law
of God sin with guilt and condemnation is instituted and one is no longer
just in the sight of God.
V.

AREA OF FAITH

Definition of Faith
Agreement.

Wesleyan-Arminians and the Calvinists agree that faith

is a necessary ingredient for the beginning of the new life in an individual.
Differences.

Calvinists say faith is a gift bestowed upon an in-

dividual by an act of God which issues in being born again.

The Wesleyan-

Arminians say faith is the ability to trust in and the exercise of trust

tovfard God or ability to believe and believing the evidence presented of
God's providing the basis for man's salvation.
Doctrine of Faith as Related to Perseverance
Calvinism.

Faith is the grace that is bestowed continually upon

the elect once it is initiated by God, thus an attitude given through the
continual activity of God.
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Weslezan-Arminianism.

Faith is continual trust in God that finds

its expression in obedience to His known will, thus a disposition or an
attitude of man willfully expressed on the basis of evidence known.
VI.

AREA OF WILL

Definition of Will
Agreement.

The Wesleyan-Arminians and the Calvinists agree that

will is the faculty of self determination.
Differences.

The Calvinists say the unregenerate man's will is

held in bondage by Satan and the regenerate man 1 s will is liberated from
this bondage and held in divine control whe:eeby man is enabled to move
in the direction of holiness.

Human will never acts alone.

Freedom of

the will as understood by the Calvinists is the liberty to pursue holiness and not the power of contrary choice.

The Wesleyan-Arminians teach

that as long as a person is in this life whether sinful or holy, he is a
free moral agent on probation with power of contrary choice.

Freedom of

the will in the unregenerate man is power to choose in moral matters and
to respond when illumined in spiritual matters.

The will of the regen-

erate man is still free to obey or rebel against the leadDng of the Holy
Spirit.
Doctrine of Will as Related to Perseverance
Calvinism.

The believer's will is held in divine control once

freed from the domain of Sa·l:ian by the bestovra.l of the gift of faith.
true liberty is self determination

L~

the direction of holiness until

For
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conformed to the image of Christ and death releases man 1 s spirit to be
in the presence of the Lord.
Wesl§Ya~-Arminiani~.

Once one has exercised faith unto regener-

ation he still has the power of contrary choice and may fall into sin
and condemnation i f he chooses not to exercise the means of grace providea until man's final choice is ratified by death.

VII. AREA OF RIGHTEOUSNESS
Definition of Righteousness
Agreement.

The Wesleyan-Arminians and the Calvinists agree that

righteousness must be initiated in the individual before a sinner becomes
a saint.
Differences.

To the Calvinists belief in Christ is coU11ted to a

man as righteousness.

To the WEisleyan-Arminians obedience in faith is

counted to a man as righteousness.
Doctrine of Righteousness as Related to Perseverance
Calvinism.

Righteousness once initiated is continuous through the

gracious activity of God.
Wesleyan-Arminianism.

Righteousness continues as long as faith

expresses itself in obedience to the revealed will of God.

VIII.

SUMMARY

Perseverance as understood by the Calvinists is primarily an
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activity of God in leading the believer in the exercise of the means of
grace provided far grmvth in holiness.

Perseverance as understood by

the Wesleyan-Arminians is primarily an activity of the will of the believer which is surrendered in obedience to the leading of the Spirit in
exercising the means of grace God has provided.

In both systems of

thought it is understood that perseverance issues in being conformed to
the image of Christ.

CHAPTER FIVE
CONCLUSION

CHAPTER V
CONCLUSION
Having presented the Wesleyan-Arminian and the Calvinistic doctrines of the perseverance of the saints and compared the underlying
principles and the definition of terms as related to the understanding
of the perseverance of the saints the writer has come to some conclusions which are stated in this chapter.
Basic Weakness of Calvinism
The premise of Calvinism being the doctrine of divine sovereignty
in decreeing specific individuals to be predestined to be saved while
those excluded of necessity are

predesth~ed

to be damned excludes any

rational basis of moral justice as foundational or basic in determining
this choice.

An arbitrary bestovral of divine favor upon anly part of the

race on the basis of love only is not in harmony with God's essential
characteristic of holiness as balanced by divine justice.

Justice de-

mands equality of opportunity or favor, other factors being equal.

If

the race fell in Adam then all the individuals are in like position.
God 1s universal appeal in the Scripture to man's will is insincere if
man's will is held in divine control.
Basic

Stren~th

of Calvinism

If granted its basic premise and definition of terms Calvinism is
logically sound.

Its system of thought is simple.

revealing God's unmerited favor.
salvation..

It appeals to man in

All glory is given to God for man's

Calvinism is awe inspiring in the emphasis of the power of
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God.
Basic Weakness of Wesleyan-Arminianism
The definition of faith is partial rather than all embracing or
all inclusive in its expression of trust toward God.

Faith is explicit

as well as implicit. Wesleyan-Arminians fail to state whether or not
error is pleasing or displeasing to God.
Basic Strength of Wesleyan-Arminianism
The system makes man a responsible being.

Provisionally the plan

of redemption that God made for man is all inclusive yet exclusive on
the basis of degree of involvement of moral principles.

The determing

factor upon which salvation is actuated is in the individual.

Faith

must be actual and active to be operative and warrant the response of
God in blessing man.

Wesleyan-Arminianism is awe inspiring in the em-

phasis of God's longsuffering, merciful kindness and justice shown
through His provision.
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